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Preface

The 7-day International Webinar named “3rd International
Bilingual Webinar on Tribal Lifestyle (Tibeto-Burman and

Austro-Asiatic: Languages-Culture-Anthropology-Linguistics)” or

in Bangla "goR wEEifes frefs eRRAR wfm Gl
(fowfomt o woB-afmbs: o Rem-smfeEm)"
abbriviated with “IBWTL-3” was being organised on behalf of
the International Bilingual Journal of Culture Anthropology &
Linguistics (IBJCAL) e-ISSN: 2582-4716 in collaboration with (1)
School of Languages and Linguistics, Jadavpur University; (2) Sir
CV Raman Centre for Physics & Music, Jadavpur University; (3)
LingClub, School of Languages and Linguistics, Jadavpur
University; (4) Department of Sanskrit, Surendranath College,
Kolkata, India; (5) Society for Natural Language Technology
Research (SNLTR), under the Department of IT & Electronics,
Gov't of West Bengal, Kolkata, India; (6) Trisangam International
Refereed Journal (TIR]), eISSN: 2583-0848; (7) Department of
History, Raja Narendra Lal Khan Women's College (Autonomous),
Medinipur, West Bengal, India; (8) Department of Bengali,
Sitananda College, Nandigram, Purba Medinipur, West Bengal;
(9) Centre for Tribal Research and Development, Sidho-Kanho-
Birsha University, Purulia, West Bengal, India; (10) Online
Teaching; (11) Centre for Folklore Studies, Raiganj University,
West Bengal, India; (12) Department of Anthropology, Mrinalini

XV



Datta Mahavidyapith, Birati, West Bengal, India; (13) Sukumar
Sengupta Mahavidyalaya, Kespur, Paschim Medinipur, West
Bengal, India; (14) Indian Anthropological Society, India; (15)
Department of English, Nowgong College (Autonomous), Nagaon-
782001, Assam, India. A Holistic approach towards appreciating
and forming educated opinions, based on actual research and
serious academic deliberations / interactions, about the Culture,
Heritage, Customs, Traditional Beliefs and Values, Practices,
Cultural Development, Inter-cultural Facts; Intra-cultural facts,
Language origin, Language Attitudes, Language Adoption, Value
Maintenance, Cultural Maintenance through language, Language
Technology and Future Perspectives of the various Indigenous

peoples / Tribal communities / Adivasis of India.

Towards that end, Anthropological, Cultural, Socio-
economic, Ethno-linguistic studies on any Tribal community or
any field work towards documentation of the same (including
endangered and lesser known communities - that encompasses
their language, ancestry, culture, heritage, religion, customs,
rituals, society, family structure, literature, folklore, art and

craft, industry, livelihoods, etc.) had been appreciated.

Thanks to all Advisory members and Organizing
members of the Webinar. The gratitude to all these persons who
always stay with us and gave advise to reach perfection. A

special thanks goes to Dr. Uttam Biswas, who was the well

XVi



advisor and background cord of communicator of the webinar

IBWTL-3 encouraged in every meeting with his positive attiude.

With warmest regards,

Mr. Patitpaban Pal, Editor-in-chief, IBJCAL, eISSN: 2582-4716;
Principal Organizer & Secretary, IBWTL-3

Mr. Harichand Das, Co-organizer, IBWTL-3

Dr. Anusrita Mandal, Co-organizer, IBWTL-3

Mr. Mizanur Rahman, Co-organizer, IBWTL-3

Mr. Mahadeb Mondal, Co-organizer, IBWTL-3

Dr. Uttam Biswas, Co-organizer, IBWTL-3

Mr. Ratul Ghosh, Co-organizer, IBWTL-3

On behalf of the Organising Committee, IBWTL-3

Advisory Committee

* Dr. Tapati Mukherjee, Former Vice-Chancellor, Sidho-
Kanho-Birsha University (SKBU) and Former Director of Culture
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Office of the Registrar General of India (ORGI), Language
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* Dr. Sonali Mukherjee, H.0.D, Department of Bengali at the
Sidho-Kanho-Birsha University, (SKBU), WB, India
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Returning Materials To Communities
Dr. V. Renuga Devi

1.0 Introduction

Why should we return something to the communities we are
eliciting data from the informants who constitute the
community. We area utilizing their time in the name that we
are going to do something to that community.

It is oblivious that documenting their language alone
is not going to fetch something for the betterment of their
life and language.

Then what else we have to do in return to that
community. What are all we can do for the betterment of that
language.

Any successful field work should produce results with
which both the linguists and the community were satisfied.

Field work can be undertaken with the intention of
producing many different types or materials.

Documentary materials might include corpora,
annotated audio and video recordings, and dictionaries,
whereas primarily descriptive materials would include
anything written about the language.

Fieldworker may aim to produce as many much
materials as possible.
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The potential out comes may be grouped into several
types.

There are the broadly descriptive materials such as
articles/research papers about a phenomenon in the
language, a reference grammar.

Data which are incorporated into longer surveys and
typological/ theoretical work.

(2). Language learning materials. e.g. alphabet books,
learner’s guide, talking dictionaries, readers, and the like.

(3) There are specifically documentary materials, like
corpora, text collections, and audio/video recording.

(4) Linguistically orientated community activities,
such as training and orthography development.

This lecture covers some of things that a linguist to do
as a community linguist.

Though it is not exhaustive, it does provide some
suggestions for appropriate community based materials and
other outcomes of fieldwork.

Simply paying people for their time does not absolve
you from a responsibility to contribute to the community.

In other ways, such as providing literacy materials in
the languages, school worksheets, a dictionary, or a book of
stories will help the community to know about their

language.

2.0 Who should get the materials

There may not be a central area like a cultural centre to
which to give copies of materials. Your consultations should
have copies of what they gave you. That is they should be
given copies of the final report and any materials that come
out of the project such as recordings. This is important even
in areas of low literacy.
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Providing  copies of materials to  the
consultants/communities also avoid charges that you are
stealing materials or the language to make a project.

3.0 Orthography Design

Orthographies are not just ways of writing a language there
are also political objects and are powerful symbols. Many
community language projects come unstuck at the
orthography design stage because of arguments over the
right way to write the language.

This is probably because orthographic conventions
are very salient —they are easy to learn and easy to have
opinion on.

They may come to represent a symbol of other
tensions within a community.

It is possible to know something about a writing
system without knowing much about the language, and the
writing system is often the first thing to which new learner
are exposed.

4.0 Community Involvement

Even writing the language down might be controversial.
speakers might not want their language to be written. There
may be several orthographical systems which are not
standardized. They might not want writing to be widely
available.

The researcher should give people to say in how the
orthography is developed, especially since they will be the
ones using it.

Community decisions on these issues will need to be
arrived at after consultation and workshops. Teach a few
people just and their feedback.
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5.0 Learner’s Guides and Sketch Grammars

There are two common results of community friendly
language projects one is learners guide and the other one is
sketch grammars. The main difference is audience learning
guides are designed to teach the language to someone with
no previous knowledge.

Sketch grammars, in contrast, are a brief description
of the language. They are closer to reference grammars or
smaller versions thereof, rather than being overly
pedagogical.

It is usually easier for a linguists to write a sketch
grammar than it is to write a good learners guide. Linguists
are trained in grammatical description, but they are not
usually trained in pedagogy and language teaching.

A learner’s guide or a sketch may be a good place to
start if there is little or no published information on your
fieldwork language.

6.0 Reference Grammars

A reference grammar is a comprehensive presentation or the
author’s analysis of the language, it includes detailed
information about phonetics, phonology, morphology, and
syntax.

Reference grammars also describe information
structure, intonation and discourse principles also.

The book May include sample texts and a dictionary
or a word list. Reference grammars have a fairly standard
content.

They always begins with some information about the
language and its speakers-where it is spoken, dialectal
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variation, how many speakers there are, the history or the
community and the sources of the data for the grammar.

7.0 Other Academic Outcomes

A reference grammar is an important outcome for a
documentation project. It provides a summary of the
grammatical and phonological features of the language with
which linguists are familiar, and allows others access to that
information about the language.

However, reference grammars are major under
takings and it may not feel like the work is done even when
they have published.

What all the other potential outlets for your research.
These of course include major reference works like a
grammar and dictionary.

But one should be on look out for smaller topics,
items or linguistic interest in the language that would make
good conference presentations, squibs, or articles. Other
materials such as text collections can be cleaned up and
published with the permission from the community and
speakers.

8.0 Training Community Members

Part of giving back to the community could involve training
the community members. The most useful type of training
that a linguist can provide is help in trying to use the
materials that the linguist has been involved in developing. A
community which has never had a dictionary before would
get more out of the book after some guidance in how to use
it.
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9.0 Web Materials

You may introduce them the latest technology and how to
use that technology for the development of that community.
One such device is web.

The web allows you to give a great many people
access to the materials that you and your consultant
informants create.

Bear in mind that the community you walk with may
not want their language to be widely available to outsiders.
In many cultures access to information is a privilege not a
right.

It may be that one only learns certain things when
one reaches a certain age.

In some other areas knowledge might be commodity
to be traded, ordered and bartered for an appropriate price.

Do not automatically assume that everyone will be
happy for you to put the results or your field work in the
web.

Web materials could also include social media
activities designed to raise the profile of the language,
encourage language use, or make materials on the language
more widely available for e.g. some endangered languages
have a face book ‘word of the day’.

10.0 Talking Books

It is very easy to link audio to text in digital files, and this is
another reason why recording digitally in the first place is a
good thing to do.

Therefore a set of materials in which audio, images
and text are linked is now much easier to produce. Such
materials may also be more useful than print books, since
print may be a barrier to language learning for young kids, or
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in areas where literacy and writing are identified as an
imposition from outside rather than a tool that anyone can
use.

Talking books could take several different forms
depending an what would be most useful. They could be as
simple as edited field recordings with a selection or stories.
Such recordings are easy to produce and are often
appreciated.

Aversion on this would be a ‘slide show’ on computer
in which the audio and text are aligned with illustrations of
pictures.

Talking dictionaries are also good learners materials
and can be made while compiling a print dictionary.

11.0 Dictionaries and Word Lists

If you are using an inter linearization program such as
toolbox, you will be producing a word just as part of your
field analysis.

It is fairly easy to make the lexical database exportable
into a dictionary or word list for use in the community, it is
not necessary to produce a full multi volume dictionary, that
is major undertaking. A good dictionary will take many years
full time work. But if there are no materials for the language,
anything you do will be a simple word list, organized by
semantic fields or alphabetically.

12.0 Language Revitalization

Language revitalization is a cover term for a set or activities
designed to increase the profile of a language in a community
or to assist in its reintroduction in areas where it has cesed to
be spoken. The model revitalization project is that in which a
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language goes from having no native speakers to bring a
useful means of communication.

There are some high profile cases of language
revitalization. The most well known is that of Hebrew.

A successful language revitalization program is study
a long-term commitment. It will be chronically underfunded,
under staffed and there will be times when motivation is
scarce and progress appears to be slow. one has to
concentrate on success stories but remember that they were
achieved after many years of hard work. Unlike a learneir
guide a revitalization program is not something that takes a
few weeks or months of elicitation, editing and typing.

13.0 Conclusion

Some linguists says that in an endangered language
community the linguists priority should be on
documentation and description if not more than
revitalization.

It is in the best interest of the community for the
linguist to produce materials such as orthography design,
learner’s guide and sketch grammar reference grammars,
academic activities, training the community web materials,
talking books, Dictionaries, word list, revitalization that will
be immediately useful. Makes it all the more important that
what is done is done for the right reasons. We got materials
from the informants, using the data obtained from the
informants one can receive a doctoral degree, publish
research papers, gain many benefits. In reverse we have to
return something to uplift the community.

14.0 Author’s Bionote: Professor of Emeritus, Madurai
Kamaraj University, Madurai-21.
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Abstract

Humans are social beings. Without social life, human
existence is a responsibility to sustain. This is the collective
entity of social life culture is expression. Its means the
elegant mentality of any human or any nation to develop
multiple qualities meaning is culture. Multiplicity means
here people’s education, religion, work, dance and music,
food, clothing, art, literature, tradition, faith, reform etc.
materials. In a word, culture is human national identity. It is
not clear at which moment in history the Indian culture
started, it can be safely said that the tribal culture is very
ancient. This is built on the foundation of tribal culture
modern buildings of Aryan civilization. So naturally many
materials of tribal culture are incorporated in this building
there in Bengal’s Pujas-parbans, festivals-ceremonies, rituals,
customs, religion-arts are direct signs of it. A long time
coexistence with each other has resulted in an exchange of
ideas as well as an exchange of culture. The field of giving
and influence is also very old and closely related.
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YI7JF SRWICHA ©iF @ 7FS / The Language And

Culture Of Dhanuk Community
1 SRR
Abstract

Dhanuk is a ethnic and professional community of India.
Their surname is Mandol. The people of dhanuk community
say that many years ago they were soldiers of the king of
Magadh. They used Dhonuk or bow. The name Dhanuk is
originates from this dhonuk. Now they are fully engaged in
agriculture. They scattered in many state as Bihar,
Jharkhand, Uttarprodesh, West Bengal and others state. In
West Bengal they are live in Murshidabad and Malda district.
The aim of this paper is to show the language and cuiture of
Dhanuk community which is differed from ‘Bihary’ and
‘Bangali’. We used field survey for this paper.

Keywords: Dhanuk, Soldiers, Magadh, Language, Culture.
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Y 77 (Second Person)
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@&V 7] (Third Person)

4iF —‘okrai’ qiF-‘okraike’
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e %7 (First Person)
IS 6T (Present Tense)
JIeTl-ami kaj kori .
4I9F — ham kaj koriki.
CA18l - hamm kam kordéi.

Or
mei kam{"o kora.

SST® Fiet (Past Tense)
3Tl — ami kaj korechi.
49 —~ham kaj korli¢a.
48l — hamm kamta korlio.
or
mei kam{ho kora.

e Fie (Future Tense)
Jie1l — ami kaj korbo.
49 —~ham kaj korab.
48l -hamm kam korbo.
or

mei kam korega.

&Y 7ZFF (Third Person)
F$TA FeA(Present Tense)
il - se kaj kore.
4 - u kaj koroé.
CA8! - u kam koroho.

SIS Fie (Past Tense)

i< - se kaj koreche.
49 - u kaj korohoé.
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48l - u kamta korko.

s e (Future Tense)
&1l - se kaj korbe.
4 - u kaj koroé.
48l —u kam korega.

8.2 F® (culture)
F TR gfed ratle Reamerm Sraecaon | @2
TRMICTR Nl Ieife ereita @ AL Ahelfer Aeghed Saws
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e FC | @2 F2MIER @l Koo sy | @z @3k [fon
CROISIA F[CEICe SR EAIFaItaa &be AR | 92 efe ama
ST TR TR | G5 RER 9NtTa Srad aLics 41 241

“holdi makhkrabei borke

dek"te yeno accha lagaike .

kajol kinhabai borke

dekhte jeno accha lagaike.

dhouti pinhabai barke

dekhte eno accha lagaike .

topar pinhabai borke

dek"te yeno accha lagaike .”

A TRV (A G RS IS (4@, T (=1 8
ANl (LR @B (7l AR | AIF T2micd REcs 2 210 &R
e f&e =, O3 RCACS SIS M2 9F Wi I &ABeTe =4 |
Ao FICET 1] AT AHEH ZCACR |

8.8.5 (R (MR “[cenl

YIS TRMICAA Al Bvova e’ Rfen e (r 7 «peen 36 |
O @3 @y (iR JiEwel e ween 0 | @2 TemicR [Ries
R TS eI o H. H. Risley I0s10=s - “Among their
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minor Gods we find Bandi, Goraiya, Mahabir, Ram Thakur
Gahil, Dharam Raj and Sokha Sindabas.”®

8.8.%.5 I (MIeI 7T

@3l I e sreR Ko wwy wen «its | @@ /I H. H.
Risley JCe1Cel- “Dhanuks are also much given to the worship
of the sun, to whome flowers, rice,betel- leaves, cloves,
cardamoms, molasses, together, with nmoney and even
clothes are offered on Sundays during the months of Baisakh
and Aghan.”s
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A Study on ‘Pulaiyar’ Tribe
A. Joseph Jeyabal

Abstract

The people who are settled in the mountain and hill stations they
are called as Tribal. This is according to the perception of the
normal people. The term Tribal means ‘Ancient’ ‘Old’ and ‘Senior
citizens’ of the nation. The ‘Pulaiyarr’ tribe is one of the tribal
community which is located in southern west goats hill stations
particularly located in Dindigul Disrtict. The people of this tribal
who do not fully accept the modernization of current situation and
they ever change their life style even the modern mechanical nature
of life lead them and keep their own identities and individuality.
We should do our best to those tribal communities and protect
their ancient cultural system of knowledge and social cultural
entity. In this article, we will clearly discuss about the rare
information about the Pulaiyarr tribe's basic problems that they
face in their daily life.

Key words: social, cultural, community, pulaiyar, state, tribe,
location,

1.0 Introduction

The tribal communities are largely located all over States of India.
Among them, Tamilnadu is one of the main state that many tribal
communities are living all around State.Basically the Tribal
communities are located in the hills and mountain areas.
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Particularly in Nilgiries, Dharmapuri, Krishnakiri,
Thiruvannamalai, Dindigul, Theni, Coiambutur, Thenkasi,
Viruthunagar, Thirunelveli districts of Tamilnadu. Namely Thoda,
Irula, paliya, Kurumba, Koththa, Kattunayakka, Kani, Malasar.
Maha malasar, Pulaiyar are settled in various respective district of
Tamilnadu. This paper particularly classifies only the Pulaiyar tribe
which is located in Dindigul District That is very near to my native
place. We can have a detail look over the pulaiyarr tribe through
this paper.

2.0 Objectives of the study

a) To focus on the cultural behaviors of the pulaiyar tribe

b) To study the development of pulaiyar tribe and their life
style.

c) To make awareness of pulaiyar tribe in terms of different

social and cultural problems

d) To safe guard the wisdom and knowledge of pulaiyar tribe
for the future existence of their natural wellbeing among the other
tribal community

3.0 Limitation of the study

The study area has number of Thalukas in Dindigul district and
particularly focuses on athoor thaluka where the pulaiyar tribes are
settled largely as different groups. They are settled in Panrimalai,
Solaikkadu, Thonimalai, Neermalai, Thandigudi, Perumal malai,
Adalur, Pullaveli, Paacgalur. The role of the tribal people in Tamil
Nadu is greater than other people in preserving the culture and
traditions of Tamil Nadu and keeping them alive. In that way,
about the lifestyles of the "Pulaiyar" tribal people living in areas
such as Adalur, Cholaikkadu, Pullaveli, K.C. Patti, Bachalur,
Neermalai, which is bordered by Redyar Chatram Panchayat Union
of Dindigul District, and the problems they face based on social and
economic factors. Let's explore through this
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4.0 Origin and existence of Pulaiyar tribe

The term “Pulaiyar” was used by their forefathers and the field
study did not give any proper reason or proper explanation to
mention it. But they mention that they have been living in this
district for two or three generations. As far as we know, the people
of the “Palaiyar” tribe and the “Pulaiyar” tribe are the same tribes.
But during the direct field survey, it seems that the location, the
structure of the dwelling houses and the living environment of the
"Pulaiyar" tribal people have changes little when we compare to the
"Palaiyar" tribal people.

The caste and school transfer certificates of the “Pulaiyar”
tribal people mentioned the caste as “Hindu “Pulayan”. At least
twenty-five families live in each area. It was during the field survey
that we were able to closely know that the people of the "Pulaiyar"
tribe also lived in the area. The forefathers of the “Pulaiyar” tribal
people have kept agricultural lands and practiced agriculture. The
ancient Pulaiyar tribal people failed to take care of the agricultural
land they owned as they focused on the food available and the
trifles that met the demand of the time. It is said that other castes
from all around joined the newly arrived travelers and taken their
lands. They said that they used water from their own wells when
there was a shortage of water in the area where they live, and now
even that well is inaccessible, the new capitalists have fenced
around the land and say that they should not enter, and they have
said that they should not use those ways even when there are
auspicious events like birth and death. "Pulaiyar” ethnic people said
during the field study.

5.0 Life style of Pulaiyar tribe

"Pulaiyar" tribal people are living as a single group. The area they
live, is called the “shoe” area. They do not co-exist so much with
other races. They do not leave the area where they live and go to
other places of residence. The basic facilities required for the life of
common people are not fully available. After a long demand,
drinking water facility and electricity facility has been provided by
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the government. Other road facility, toilet facilities etc. are not
adequate for their location.

The “Pulaiyar” tribal people have thatched roofs of their
houses with tin and built the surrounding walls with black stones.
They are moving their lives in fear of wild animal attacks. They live
as separate families. Father and mother belonging to the same
family live as a family and married son and brothers live as a
separate family.

5.1 Social problems of pulaiyar tribe

Other castes such as Adi Dravidas, Telugu Chettiars, Paliyars,
Counters etc. live in the places where the "Pulaiyar" people live.
The Pulaiyar live in isolated. They are called cobblers. They don't
socialize much with other people. There is a situation when they go
to commercial roads like co-operatives, these people stand in
separate queues as cobblers and buy goods provided by the
government.

As there are many ethnic groups living in the area where
they live, they say that they do not celebrate festivals with other
ethnic groups during the festival season, but go alone and worship
the deities. Their problems are not talked in public way because
they don't have a leader of their own, or the right people to
highlight their needs. They are not informed about the details of
applications and benefits offered by the government. They said that
the people of Paliyar will get some concessions from the
government. During the field study, they said that during the Tamil
Nadu Assembly and Parliamentary Elections, the candidates come
to meet them only for votes and otherwise no concessions or
financial schemes are available to the "Pulaiyar" ethnic groups.

5.2 Education and Empowerment

The first and second generation of the “Pulaiyar” people did not
have any education. For the existing children, primary education is
provided through the nearby government primary school, middle
and high school education in towns like Adalur and Panrimalai.
Secondary education is mostly available in plains areas such as
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Dharumathupatti and Pattiveeranpatti. College and other higher
education courses are offered in Dindigul district.

The “Pulaiyar” people go to daily wage labor to fulfill their
daily needs. A few youths go to other nearby towns for
construction, painting work. Mostly men go there to weed the
gardens and irrigate the farmlands. They are not provided any
employment by the government. So far, none of the "Puliyar"
ethnic groups are in government employment.

5.3 Economical problems of Pulaiyar tribe

The “Pulaiyar” people are mostly economically backward. They go
as daily laborers to other people's agricultural fields to manage
their daily needs. Some of the physically fit youths also go to work
as construction work and some are in the shops in t plains areas on
a daily basis. They fulfill the needs of their family with the income
they earn.

After 2000, a few young women with their higher education
are working as nurses and pharmacy workers. They also manage
their family needs with the monthly income available through
them. The “Pulaiyar” ethnic groups do not have enough economic
access to improve their lives. They refine their lives with what they
get.

5.4 Transport facility

Buses and other modes of transport are available from urban areas
mostly only at certain times. One to five kilometers away from the
“Pulaiyar” tribal area, they have to travel by buses and jeeps. There
is no road facility or transport facility directly to the area where
they live. School going students are going by bus every day. They
claim to lead their lives with great fear during monsoons and
natural calamities. They said that there are streams in the vicinity
of many residences and it is very difficult to cross them when the
water comes in excess. School going children are unable to go to
school due to lack of adequate transport facilities and natural
disasters during rainy season, which leads to an increase in dropout
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without learning. because of this reason the school going students
discontinue their studies.

5.5 Worship and Rituals of Pulaiyar tribes

Each ethnic group has its own rituals and deities. This is what they
call family deity worship. The system of clan deity worship which is
common to almost all other castes is also found among the
“Pulaiyar” people. They used to celebrate it as a festival once in a
year, but they are unable to celebrate it due to lack of sufficient
finances.

The "Pulaiyar" tribe has its own system of clan deity
worship. As their family deities, they worship deities like
"Kannimaratha", "Senpakanachiammal” and "Mangal Nalachami"
as family deities. But due to lack of financial resources, they go as
their families and worship their deities without luxury. Along with
the deities worshiped by them, they also worship deities like
Kaaliyammal, Karuppuccami, Mariyammal festivals are celebrated
by the other ethnic groups living in the places where they live. Five
or six families gather together and worship their deities in the form
of a small dinnai.

5.6 Lack of awareness in society

"Pulaiyar" people are not aware enough to know the changes and
current events in the society. Even though we live in the age of
science and computerization, the "Pulaiyar" people are still not
inclined to know such civilization development and daily
happenings. In particular, there is no information about the
measures that can be taken by the government and the district
administration, the welfare schemes announced by the government
for people like them, financial resources etc. Although some
researchers knew that the “Pulaiyar” people were tribal people, they
did not even know that they included themselves in the lower
category of tribalism. But they clearly stated during the field study
that they are tribal people like Paliyar tribal. Even among our
linguists there are still doubts about that incomprehensibility.
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5.7 Findings of the study

This paper has elaborated about the Pulaiyar tribal community and
their life style. Though they are as Pulaiyar tribe, they don't get any
concessions from the Tribal Welfare Department of Tamilnadu.
Still they live without any support of State Government. These
findings will be forwarded to the Tribal Welfare Office and explain
the difficulty that they face in their life and get solution for the
present problems. We make the District administrative to show
special care of pulaiyar tribe and rectify the basic problems what
they face at present. Through this study their local wisdom and
knowledge will be protected and can make safe guard their social
and cultural behaviors of pulaiyar tribes.

6.0 Conclusion

It is the opinion of linguists that if a country fails to preserve its
culture and culture, that language and the linguistic race will be
completely destroyed. Most communities take various initiatives to
preserve their language and culture. It is the duty of linguists like
us to preserve the culture, language and customs of such tribal
people and save that race from the danger of extinction. And to
improve their quality of life, the government and the district
administration should provide adequate basic facilities and make
them reach a higher level in the society.

7.0 References

1. Caste and Tribes of Southern India - Vol-1, Edgar Thurston
and Rengachari - 1909.
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These are the Pulaiyar's Gods namely Kannimarathar samy,
Mangalnalachamy and Senbahanachiyammal samy.

This was field work at Solaikkaadu in Rediyarchathiram Union
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Asur Community of North Bengal: It’s Social
Status and Cultural Life

Pampa De

Abstract

According to the anthropological point of view, India is one
of the most fascinating countries of diversity in the World. A
large variety of tribal people live in India. Asur community is
one of them. In West Bengal, the existence of this helpless
group prevalent in few areas of North Bengal region such as
Coochbehar, Jalpaiguri and Alipurduar districts etc. This
paper tries to discuss the present socio-cultural scenario of
Asur community. It also tries to find out if there is any
alternative source of their livelihood other than the
traditional iron smelting practice. Here, descriptive method
has been followed. Data has been collected from different
secondary sources like various books, case studies, research
papers and theses. This research also highlights social values
like unity, co-operation, love and self dependency.

Keywords: Asur, Culture, Livelihood, North Bengal, Society,
Tribe.
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1.0 Introduction

India, a country in South Asia, is the 2™ largest tribal
influenced country in the World context. In India tribal
community are the most endangered sections of the
population. According to the 1991 census there are 4864 Asur
community people in West Bengal. According to census 2011
total population of West Bengal is 91347736 in which tribal
people are 5296953 which share 5.79% of total population.
There are some Asur people in North Bengal Region
particularly in Coochbehar, Jalpaiguri, Alipurduar districts.
Among 40 scheduled tribes of West Bengal Asur is one of
them. In multiple sacred literatures of Hinduism like Rig
Veda, Puranas, Upanishads, Aranyakas, Brahmanas, epics
etc., the term ‘ASURA’ is engraved in various ways. ‘ASU’
means soul or vitality; ‘RA’ means possessor. So, the word
Asur stands for the possessor of vitality or life. On the other
side, the word Asur is similar to the word ‘ASSYRIA’. It
means powerful people.

2.0 Research Questions

(1) Which tribe is called iron smelters, the traditional
occupation?

(2) How is the Asurs’ life in present society?

(3) What are good cultural traditions to preserve in the
society?

(4) What are the other occupations in this tribal group?

3.0 Objectives

1. To know social life of Asur community people.

2. To know the cultural life of the Asur community.

3. To find out alternative profession other than traditional
iron smelting practices.
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4. To find out if there is any way to save their original
culture.

4.0 Research Method

Descriptive method has been followed here. Data has been
collected from different secondary sources like various books,
case studies, newspaper, journals, internet, Government
records, research papers and theses.

5.0 Social and Cultural Life of Asur

5.1 Social Life of Asur

People of Asur community are the inhabitants of Jharkhand,
Bihar, Odisha, Chhattisgarh. Those tribal people identify
Netarhat locality of the state of Jharkhand as their native
land. During the downfall of tea-garden in West Bengal the
British rulers picked up that tribal group and brought off
them in Terai-Duars region to fulfil their needs. Then they
engaged that tribal group as workers in the tea garden.
Mainly in tea garden area in West Bengal these people use
Bengali, Hindi and Sadri language. There is no script for
their own community .As a result these ethnic people use
generally Devanagari script. Asur community people in West
Bengal point out the place Ranchi, the capital of the Indian
state of Jharkhand as their mother country.

Their residential place is surrounded by the forest.
Usually these indigeneous communities live in jungle area,
hillslope, deserts and places difficult to reach. Among the
Proto-Australoid groups, Asur are traditionally iron-smelters.
This aboriginal people earned their livelihood through iron
smelting in the locality. They are knowledgeable and skilful
about their traditional iron-smelting technique. But now they
depend upon agriculture in terms of societal change. In
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summer, a nomadic group Asur cut down valuable shaal trees
in the forest and set fire to those trees to melt iron. It is the
tradition to lead their daily life in this way. The Government
has taken several steps to protect forest, to conserve habitats
of wildlife and to control environmental pollution through
stop deforestation, preserve natural resources and grow more
trees. In this forbidden circumstances Asur people are
compelled to change their long-established habits. As a result
this group are accustomed to depend on the livelihood of
agriculture. In the changing society of social-economical-
political system Asur people are permanently habituated in
village life. At first they choose the top position of hill to
settle their village consisting of 30 and so more families. In
this height there is no system to supply water in the fields.
They select this fertile farmland to cultivate maize, Indian
corn, millet. Asur people called this specially marked land as
‘Bari’ in their own Asuri language for cultivating maize.
There is no system to give partition in their agricultural field.
As a result in rainy season there is erosion of fertile soil
gradually for years. After 20 and more vyears these
agricultural fields turned into barren land. In this situation,
they are forced to detect new agricultural field for their
livelihood. Making residence permanently in a village the
largest population of tribal community people live in a
particular region known as tribal belt. However they are
totally free from nomadic life at present.

Generally cultural food habits differ from one ethnic
group to another. People from various cultural backgrounds
eat different foods based on their preference. Their opinion
regarding like and dislike on food make their national
identity. The term ‘eating habits’ refers to how people eat,
with whom they eat, what they eat, in which way they collect
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food, preserve and also use. Food is very important part of
cultural heritage as through food habit common people learn
about their cooking process, shopping system, time and
money management, menu chart, choice of vegetables, fruits,
grains, healthy diet pattern. Food retains cultural identity.

This tribal group make hadiya/ handia/ desi rice beer/
rice wine at home. Any adivasi festival is incomplete without
this traditional rice beer. Indigenous tribes prepare local
brew using rice flour, many plant species, and sugar for
fermentation. They use daru made in Bhutan also. They also
use traditionally homemade drink such as milk and
lemonade.

Skin colour of the Asur community is a tawny browns
often a shade approaching chocolate brown. They use very
simple dress in their everyday life. Both men and women are
fond of personal decoration. Occasionally they use flowers on
hair to get in a festive mood. Even Asur girls decorate
themselves with bracelets, anklets, earrings, brass, silver
ornaments, and necklace. In the fingers of the feet, they also
use rings. The women pierce on the upper portion of the ears
to wear 5 or 6 rings. In relaxation period, they are busy with
hunting and fishing. It helps them to reduce monotony in
their daily life. There is no permanent work for men. They
become busy in particular time in a year in harvesting. On
the other hand, women are busy for the whole day. They
clean the house, wash the clothes, collect fuel, gather Mahua,
and necessary things from nearby jungle, and prepare rice
beer, take care of cattle, and go to the local market for sale.
The basic dietary habits of Asur people consist of cereals like
rice, maize, millets, wild leafy vegetables, meat, pumpkin,
brinjal, onion, mushroom, fruits etc. They do not drink cow
milk. They believe it is cruel system to deprive new born
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child from mother’s milk which is wholly in their right.
Instead of this, they used to eat buffaloes milk as curd. But
now very few look after cow in their house and drink cow-
milk. Villagers still do not drink much milk; instead they
drink a glass of rice beer happily to get energy. Most of the
people live with their family members in a hut in tea garden
area.

Tea estate was closed during pandemic COVID-19
situation. As most of the tribal people of this region involved
themselves as tea-workers, they lost their work in the tea-
garden. Everyone suffered in this terrible pandemic situation.
Even some tea-workers died of starvation. At this time
connection was totally stopped with the outside world. In
this miserable condition they fully depended on their
savings.

Rice beer, Mahuya liquor and jaggery liquor are
important healthy drinks for Asur tribe people. They pick up
quarrel easily without any cause by drinking different types
of liquors. When any person of the Asur community has to
build a house, all co-villagers expand their helping hands
towards him/her to complete the work together without any
expectation of payment except the drink of rice beer. Male
members of Asur family collect tree, leaves, root from local
jungle to make umbrella. Such type of raincoat saves them
temporarily. Asur people called raincoat in the name of
‘Guddur’ in their own language.

There is no discrimination among various gotras in
their community. People respect all gotras equally. In this
society traditional gotrsa are known in the name of various
kinds of trees, creature, aquatic animals. Generally totem/
religious symbols are regarded in that name also. Same gotro
is not considered in marriage ceremony in their society.
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Actually Asur community people are conscious and dutiful
about their own gotro. Even each member in the society is
reverent in their holy emblem. For this reason they never kill
totem. Besides this tribal group do not allow to choose their
child’s name in the name of totem. If anyone disregards this
name in some reasons, there will be a great loss in their clan.
People of this community believe that such type of
patriarchal society is usually male-descendent. Consisting
same gotro and same aged boys and girls consider themselves
as brothers and sisters. Youth address aged person conveying
appropriate dignity. As social human being each and every
member of the society follows the statute. No one can break
the rules and regulations easily. Community people are
controlled by panchayeti system. There are many officers and
supervisors in panchayeti raj system. Those official staffs are
regarded in the name of Mahato, Baigya, Pujaar, Goret etc.
This ethnic group consisting of same gotro never give
authorization to the outside people to use their name and
surname also. They believe it for their safety. Otherwise
accident can happen. Marriage in the same gotro is
completely prohibited. Public cannot fully recognise this
wedding ceremony in exceptional cases. After this situation if
newlywed couple want to carry out their married life happily,
Asur community cannot remove this wedded pair from the
society like other tribal group.

Generally family is regarded as a primary social
institution near Asur community people. This basic unit is
their source of strength. This strong correlation is the
foundation for future relationship. Family is the key to
success in individual’s life. In their social system father is the
main guardian of the family. Relatives thoughtfully pick out
the most eligible male person from an extended family as
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protector, advisor, director, supervisor, controller in some
cases of larger family matters.

According to Martin method, the height of Asur
people is 1575 mm. Actually, the size of long head and middle
nose is 74 mm and 76 mm respectively. According to blood
group 40% and 25% people of this community belong to B
group and O group respectively.

Asur people follow the rules of patriarchal society.
Even in today’s world this system is unchangeable. Though
dominated power structure is in the hand of adult male
members of the family, they respect female and child also. In
their patriarchal society according to succession formula the
right of the father’s property is transformed only to the sons
of the family. In their society son is treated as a class 1 heir.
Generally after father’s death elder son of the family accepts
the responsibility of his family members and near and dear
ones also. In this case married woman has no right in
property in father’s house. At present unmarried woman gets
equal right in her father’s ancestral property along with her
brothers. Widow woman has an equal share on property
rights. If unmarried woman and widow stay in their father’s
house, the head of the family is compelled to provide
alimony. As a result they cannot claim a share in father’s
property.

After the demise of husband if wife resides
permanently in the apartment of his hubby, wife gets an
equal share of the assets of the deceased husband. Even
adopted kid has the same inheritance right like biological
child. In normal scenario adopted son is regarded as a legal
heir for the property. After husband’s death if spouse agrees
to marry again for 2™ time in another place, she will not be
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able to claim in property of her previous husband. In this
case only son will be legal heir of this property.

If one person is engaged in marriage ceremony for
twice, 1" wife and the son of 1" wife can demand the property
right. In this situation others cannot claim for anything.
According to the act 2" wife will get the property right after
the death of 1" wife without no issue in the family. Mistress
has no rights in husband’s property as per law. But the son of
a mistress will get the right of property. In some cases son-in
law prevails in wife’s father house and he takes the
responsibility as director. In this situation if he leaves this
place and wishes to go in his own house, he never claims in-
laws property.

In a patriarchal family set up Asur community
people encourage each other to build human boning so that
they can easily develop interpersonal family relationship.
This connection includes all the members of both side father
and mother. They show equal importance to strengthen
family bonding. Unmarried daughter dwells in her father’s
house before marriage. After marriage married woman has
absolute right to reside in matrimonial household with his
husband and family members.

Healthy sibling relationships are prevalent in their
society. They always maintain normal relation among
brothers and sisters. There are many benefits of positive
sibling relationships including love, sympathy, support,
connection, friendship, protection, care, share etc. The
marriage between brother and sister is not considered as
valid marriage in their society. If it occurs somehow,
community people consider it as an exceptional case.

Actually son-in-law behaves towards wife’ father
and mother like his own parents. Similarly daughter-in-law
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treats themselves as her own parents. Even one person can
regard his brother-in-law’s wife as his own sister. Besides he
calls his wife’s elder brother’s wife as his elder-sister. Thus
female member of the family considers her husband’s
brothers and sisters as her own elder-younger brother and
sisters respectively.

They always had strong dislike for the outsiders.
They have their strong social and religious belief. Social life
gives them fresh inspiration and vigour in every aspect of life,
and finally enrich their community people. This community
have depended fully on the forest and mountains for their
existence on centuries. Flood, storm, earthquake, sudden
disaster, natural calamities have not driven them from their
homeland. But in recent times due to deforestations they
have went to the dense forest to live far away from the
locality.

They have rich and unique socio-cultural traditions
including own language, art, paintings, life-skills, life-history
etc. They have their own Gods and Goddesses. The British
brought this tribal community people and engaged them as
workers in the tea garden. It gave them only peace of mind
and physical well-being. They work hard .Their socio-
economic condition is miserable as their income is very much
low for maintaining their livelihood. The Asur tribe is lagged
far behind in the field of education. These tribal families
mainly depend upon garden as tea —workers. They cannot
provide money for their children education. As a result, such
type of family members employ their children as child labour
in terms of money. Due to extreme poverty at home they
send their children at various working place so that they can
collect food at least for their own daily living. Few household
goods are prevalent in their home such as utensils for
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cooking, weapons for hunting and so many things of their
daily use.

Tribal unrest is sometimes caused mainly due to the
massive changes relating to their traditional socio-cultural
life of primitive janajati. Even it has taken the form of
violence in the prevalent society. Some people find political
colour behind this great issue at many times within the
community.

5.2 Cultural life of Asur Tribe

5.2.1. House

Their residential house is in rectangular shape. There is
wooden gate in their house. There is only one door in their
residence. There is no window in the room. Each house has a
balcony. Due to poverty most of the people of this
community are not able to build concrete house for their
living. Mainly their house consist of 3 parts - sleeping
apartment, kitchen purpose, accommodation for their cattle
[bed room, kitchen shed, cattle house]. In leisure time
women weave few mats from date palm leaves. They use
moras made of straw and ropes to preserve paddy and others
grains. In this case they use the bark of mahogany tree as
rope to tie. In their house there are many earthen pots like
ghara, vessel made by local potter called Kumhar. They used
to paint so many beautiful designs on the wall of the living
house. This community people use very ordinary household
things for the demand of family members.

5.2.2 Costume

Men used to wear dhoti (lower part), feta (turban) and khazin
(vest). They use gamchha (towel) on their head or shoulder
usually. Actually male members used to wear half dhoti. Old
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men use long stick in their hand always for walking. Such
type of tribal women used to wear julha (below waist), sjhula
(khazin, upper part). They used to buy julha-jhula from
Muslim traders. At present women use saree, saya, blouse
and modern dress. Previously women used to cover their
whole body with same saree without any undergarments such
as saya and blouse. At this time, they purchase pant, shirt,
salwar suit, kurta, punjabi from local haat (market) for family
members, near and dear ones also. They also use their
traditional dress on festive days specially to look beautiful.
Nowadays both male and female use slippers (choti -
chapatti) made of rubber. Actually working women in the tea
estate used to wear special jacket at the time of plucking tea
leaves from tea estate. Asur women use long jacket with
pocket in both side usually instead of blouse. The length of
this hand weaving jacket is up to the waist.

5.2.3 Ornaments

Asur women are fond of various kinds of ornaments made of
bronze, steel, glass, copper, wild seeds, thread, silver,
imitation etc. They use of those uncommon things made of
metal and non-metal in their ear, nose, neck, hand, leg, feet,
finger, wrist etc. Females wear tattoo marks on their body as
ornaments.

5.2.4 Music Instruments

They are fond of music. They use dhol and flute to practice
songs in leisure time for their recreation. Using different
musical instruments they enjoy cultural functions in different
times in their locality.
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5.2.5 Weapons

They have axe, knife, scissors, kudal, khanti, khurapi, ber,
bhala (spear) etc. to protect themselves from wild animals
and enemy also. They used to roam in the forest area with
various weapons to collect food for their daily living. Even for
hunting animals such as deer, birds, snakes, frogs etc they
also use hunting tools- ashar (arrow), gular (bow), gittish
(batul), balua (farsha), tangia (axe). They also use special
fishing nets made of bamboo.

5.2.6 Religion

This kind of people believes in black magic like bhut, pret,
witchcraft, spirits etc. Their chief deity is Singbonga. Other
deities are Dharatimata, Duari, Patdaraha, Turi husid.

5.2.7 Medical Fields

There were some special persons in the society like pahan /
baiga (priest); shusani (assistant of pandit); ojha (kabiraj).
Kabiraj and ojha provide herbal medicine for patients in that
society. Earlier they used to fetch drinking water from
Bhutan Mountain. They took a glass of rice beer as health
drinks instead of cow-milk for energy purpose.

5.2.8 Festivals

Asur community people wear traditional costumes during
local festivals. They never celebrated Durga Puja. At this time
they remain calm and inactive for 9 days. Even at the end
they make offerings to their benevolent ancestor for safety.
The Asur tribe claim that they are the descendants of
Mabhishasur, the buffalo-demon. There was a myth that the
Goddess Durga kills Mahishasur after a spirited fight. They
stay in their house as indoor public for unjust butchering of
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their ancestor as a period of mourning during this time. They
celebrate festivals like Sarhul, Karma, Dhanbuni, Kadelta,
Rajj karma, Dasahara karam. The community also celebrates
cattle/ Sohrai festival. It is conducted after harvest. This
community people enjoy get together programme during the
festival of Diwali. During this period they apply koronj oil on
their navel, chest and nose. At this time they eat cucumber
generally. There is a prevalent belief in the society that blood
is discharged from navel-nose-chest at the time of killing
Mahishasur. Apply oil on those parts of their body is their
actual mental satisfaction to reduce pain. They are avenging
their ancestor death by eating cucumber as kaleja (liver) of
the killer.

5.2.9 Culture

Asur tribe are worshippers of their benevolent ancestor
Mabhisasura. This community believe that this mythological
character was born from the womb of buffalo. In Hindu
mythology, the Goddess Durga killed their progenitor.
According to them while Aryans were unable to kill their
forefather, so called civilized Aryans sent intelligent and
powerful lady to kill Mahisasura at this time. After this
terrible incident they went to the forest in fear to stay there
peacefully so that any one cannot find them easily. They are
also worshippers of plants and animals of the jungle region.

6.0 Conclusion

According to ethnological perspectives, India is one of the
most attractive nations in the global world. Asur tribe, an
ancient iron-smelter who skilfully smelted iron that is eco-
friendly and anti-rust property can achieve worldwide
acceptance through rejuvenating their traditional iron-
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smelting technique which is environmentally safe. In the end
it can be said loudly that after 75 years of independence the
deplorable condition of Asur tribe has not changed. They
work in the garden helplessly as tea-worker still now.
Actually they are not aware of the outside world. For this
they cannot make friendship with others easily and quickly.
Even they suspect an outsider if enter in their locality
suddenly. At present they think Aryans will come to take
them away in the mainstream society and engage them again
if they get opportunity. They are afraid of losing their
property in the hands of Aryans. They dwell in an abandoned
place in the thick forest and hilly region since the ancient
period. They are not interested to come back in the civilized
society in the era of modernization. They want to preserve
their own dialect, art, traditional culture etc. These
downtrodden people are totally deprived from the
enlightened group. This superstitious belief, ignorance,
anxiety, fear, misconception, misinterpretation,
misunderstandings will eradicate a very small Austroasiatic
ethnic group (Asur community) from the page of Indian
history as well as World history due to lack of proper
knowledge, good lesson, self- awareness, effective
interpersonal skill. One day they will lose their existence
from the universe being unable to contest against changing
environment, pandemic situation, epidemic disease, social
evolution, scientific technology and so on. They need help
immensely from central and state Government to develop
their backward community socially-culturally and
economically after all. We, the citizens of democratic India
should extend our helping hands towards such kind of
adivasi people particularly Asur janajati to establish harmony
with them so that this tribal community can participate to
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the mainstream society without hesitation and mingle freely
with others and overcome their obstacles to their day to day
life.
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Abstract

Indigenous Peoples are culturally distinct ethnic groups.
Who have lived in a particular territory since time
immemorial, and have their own language, culture and social
rules. The language of the Indigenous is very ancient. Their
way of life, habit of eating, dressing, songs, music, tradition,
customs are absolutely different and unique also. But due to
the massive impact of globalization in the 21st century, the
Indigenous society's own language and culture are facing
danger today. Due to the socio-economic cultural and
environmental impact of globalization, the indigenous
language and culture has lost its identity and is on the way to
extinction.
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Communities of Myanmar and Thailand
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Abstract

Many tribal groups of North East India have ethnic
connection with other South Asian countries. These tribal
groups migrated to India before and during the colonial
period and they possess a deep connection with their
fundamental language, tradition and culture; rooting back to
their source. One such tribal group are the Tai-Khamptis.
The Tai-Shan connection association are observed through
different planes of Tai Khampti culture connecting them to
Shan communities of Myanmar and Thailand. The Khampti
language and many languages of Myanmar and Thailand bear
a direct lineage with Kra-Dai language family. Apart from
that; tradition, folk culture and stories holds deep
resemblance with Shan communities of both countries. The
research questions this study holds are; what are the
common traditional practices the Tai Khamptis of North East
India and the other Shan communities of Myanmar and
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Thailand? What is the linguistic connection between these
countries? How Theravada Buddhism connects them despite
of international boundary? How much Shan identity did the
Tai Khamptis preserve long after the migration? How did the
migration affect the Shan communities of India and how are
they undergoing cultural diffusion. This research is
conducted by directly observing the Tai Khampti people and
their habitat in Namsai Arunachal Pradesh. Research work of
scholars from Thailand visiting Khampti habitat in India had
been studied and reviewed. Research work on different
scholars and researchers from India working on North-East
Indian tribes are reviewed and studied.

Keywords: Ethnic, Migration, Cultural Connection, Cultural
Diffusion, Language Family, Kra-Dai language family, Folk
Culture.

1.0 Introduction

Tai Khamptis are one of the major 25 tribes of Arunachal
Pradesh. They belong to Tai ethnic group also recognized as
Shan people, which one of the important ethnic group of
South-East Asia. Sole native of Shan State of Myanmar, the
Tai ethnic group is known as Tai Long or Tai Yai. This is one
of the oldest tai territory dating back to 6™ century AD. Apart
The Tai Shan ethic group is also found in Kachin State,
Mandalay Region, Kayin states and Sangen division and
Hkamti district of Myanmar, including few more regions of
China, Thailand and Northeast India. In Thailand
Maehongson province of northern region is also a much
known homeland of these ethnic group. As per 2011 census
there was 14031 Khampti people in India and The Tai
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Khampti tribe being a part of this Tai ethnic group bears a
very deep rooted connection with the Shan people of
Thailand, Myanmar and China. The root of the Khampti
tribe is ancient as 6™ Century AD when two Tai kingdoms
were established by two Chinese Royal descendants Khun-Lu
and Khun-Lai. Due to coarse of time the migrate to North
East India in the vicinity of Sadia region along with many
other Shan tribes. Apart from that eventually other Shan
ethnic group dispersed to different other places of Southeast
Asia, including Thailand. Other than Namsai Arunachal
Pradesh they call Changlang, Tirap and Lower Subansiri
district of the same state and also Lakhimpur, Dibrugarh,
Cachar and Demaji district of Assam as their home. The
Khampti language which is spoken in Northeast India roots
its connection with the language family which also connects
its branches with the official language of Thailand. Though
being separated from the core Tai-Shan essence, the
Khamptis of Arunachal Pradesh didn’t fail to justify their Tai
connection or the Shan foundation through observance of
their tradition, cultures, lifestyle and religious ceremonies.
Theravada Buddhism and the folk culture of Shan ethnicity
tie these communities together with an invisible bond that
transcends over national borders.

2.0 Objectives
e The study objectifies to highlight the linguistic
connection between the Tai Khampti tribe and the
other Shan communities of Thailand and Myanmar.
e The study objectifies to highlight the importance of
folk culture playing a major role to preserve ethnic
identities.
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e The study also intends to project the cultural
significance of Tai Shan ethnicity amidst of cultural
consolidation within different nation among different
nationalities.

e The core objective of this study is to bring out the
detailed similarities of Tai Khampti culture, lifestyle,
and religion with other Tai Shan ethnic groups of
Myanmar, Thailand and India.

e The study will magnify the ethnic Shan connection
and importance of practice of Theravada Buddhism
that happens to bind different nation and nationalities
over similar principles and peaceful ideologies

3.0 Research Methodology

This study is a qualitative research done on observations
made on Tai Khampti lifestyle in Namsai Arunachal Pradesh.
Research works of other scholars are also studied on Khampti
people. Reports of scholars from Thailand and other
countries who visited North-East India are also studied. For
qualitative research qualitative analysis of the information is
done coming to a conclusion that match the research
question and objective.

4.0 Linguistic connection through Kra Dai family

Kra Dai language family is also popularly known as the Tai-
Kadai, Daic and Kadai. This language group is prevalent in
Northeast India, South China and Southeast Asia. The name
itself indicates its dual origin; Kra and Dai. Both of these are
major group of language. Kra happens to be a less popular or
lesser known one. Some of the languages belonging to Kra
group are so rare that only few speakers can be found all over
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the world. Whereas Dai also known as Tai language; is very
much popular and spoken by millions of people in Southeast
Asia. Tai and Lao two national language of Thailand and
Laos includes half of the population to be the
communicators. About 93 million people speak in the
language group of Kra Dai. Among them 63% speaks in Thai
language. The language family of Kra Dai consists of 95 a
language out of which 62 belongs to the Dai or the Tai
branch. In Myanmar about 3.2 million people speaks Shan
(Tai) language.

The internal branch of Kra-Dai language family
consists of

e Tai

e Kra

e Kam-Sui
e Be

e Hilai

Apart from these languages Kra Dai language can also
have independent branches.

The Tai language also known as Zhuang Tai language
is the most important and popular language branch of Kra
Dai. Common subdivision of Tai language branch includes

e Northern Tai
e Central Tai
¢ Southwestern Tai

All these branches and sub-branches of Kra Dai
language, further into Tai language is spoken in Thailand,
Myanmar, Laos, Cambodia, Vietnam, South China and
Northeast India. However the Southwestern Tai language
branch of Tai as well as Kra Dai consists of major languages
like Central Thai, Siamese or simply Thai language which is
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the soul national language of Thailand, Lanna language of
northern Thailand and other Shan languages. Further South
Western Tai can be classified into further ethnologue

e Southern Tai

e Chiang Saen Languages

e Lao-Phutai Languages

e North Western Tai Languages
The North Western Tai Language includes:

e Ahom

e Khampti

e TaiLaing
¢ Khun

¢ Khamyang
e Shan

e Tai Aiton
¢ Tai Nuea

e Tai Phake
e Turung

Thus a connection of Tai Khampti with other Tai and Shan
group is very much visible through the language tree. The
language connectivity of Tai Khamptis with the Thai, Tai and
Shan probes beyond the bond of mother tongue to the ethnic
relation that expands through tradition and culture.

4.1 Connection through folk culture

Folk stories of Jataka or Buddha are very customary among
the Tai Shan households of Southeast Asia. Apart from that
different stories associated with Buddhism is very much
common in the Shan communities of South-East Asia. These
moral stories are very much frequent in the custom of Poi Lu
Lik where Lik is offered for different material purpose. The
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story of Sang Pha Ku, Susilakhantha, story of Chao Sang
Nagasen Pa Maleng (Milindhapanha), Su Mahavarab and
other stories of Tripitaka are very much common among the
Tai Khamptis of Arunachal Pradesh and the other Shan
communities.

The stories of Khun-Lu and Khun-Lai the two royal
heirs from 6™ Century China are very common among the
Khamptis and the other Shan groups. The Shans believe that
they are the descendants of these two royal heir and their
ethnic groups like Tai Khamptis, Tai Ahoms , Tai Phake and
Dehong Tai directly descended on this terra from heaven
through a ladder.

Sangken which is one of the most important festivals
of the Tai Khampti has an integral connection with the Tai
people of Thailand and Myanmar. The story of Sangken
festival has an indispensable connection with the Songkran
festival of the Tai Theravada Buddhist people of Southeast
Asia. The story of Kabilaprom of Thailand states a very
interesting story. Kabilaprom who was the king and a very
learned man challenged another intelligent man Dhamrma
Abarana or Dharmnabarn to a riddle challenge with a deal
that the looser would loose his head. Dharmnabarn who
could understand bird language answered all the riddles
correctly and made Kabilaprom cut his own head as per the
condition of the challenge. Kabilaprom on the other note had
seven daughters who were assigned to carry their father’s
head simultaneously or else if the head falls on the ground it
would cause an event of unleashing fire causing draught to
prevail over the country. Thus every year one of the
daughters carries and parades with the head avoiding a fall.
This story is said to be the source and the background of
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Sangken, Songkran or Sangkranti as it is mentioned in the
Indian Hindu customs. Similar to this story, the Khamptis
have a very indigenous folk story of their own. As per the
Khampti story the chief god Khun Sang had four daughter
who were also designated to carry around their father’s head
every year and would considerably avoid the head to fall on
the ground; or else a drought might suffer all the natives of
the land. This Tai Khampti fold story is also considered as
the source of Sangken festivals of the Khamptis of Arunachal
Pradesh.

Tai Khampti Dance form has its origin in Thailand
and Myanmar. Different Tai Khampti traditional dance forms
have visible similarity with Thai traditional dance. The
spectrum of colour, grandeur performance with traditional
instruments, narration of ancestral stories, influence of
Buddhist philosophies all resemble the Southeast Asian Tai
Shan cultural root. Dance forms like Kingnari or Ka Kingnara
that features half human and half peacock mythical creature
also demonstrates alikeness with traditional peacock dance of
Thailand. Tai Khampti dance form also includes the popular
cock fight dance which is very much common among the
Southeast Asian culture to entertain the king. The demon
dance of the Khamptis also coincides with different other
dances of Buddhist culture that projects triumph of Gautama
Buddha over evil spirit realising Nirvana.

4.2 Other similarities

Apart from language and folk culture, multiple other
similarities can be spotted like the settlement and
agricultural system. South and South-East Asia is mainly
known for rice cultivation. The climate, soil and precipitation
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is suitable for cultivation of rice making it a staple food for
the population. Extensive rice fields are a common scenario
in the country side of North-East India, Myanmar and
Thailand. Similarities in agricultural practice are always
noticed among the Tai people all over Asia. Use of primitive
handmade tools, traditional way of tilling and ploughing,
using wooden plough and tiller are usually seen among the
Khampti tribes of North-East India and the other Tai people
of Thailand and Myanmar. Khamptis are known to be
excellent cultivators. Khampti villages are traditionally
located beside rice fields. Tai people in Myanmar and
Thailand are also well known for their sustainable rice
cultivation methods. Use of indigenous irrigation system,
embankment is commonly noticed among the Khamptis of
North-East India and Tai-Shan people in Thailand and
Myanmar. The settlement also bears a clear resemblance. A
rural Khampti village is generally located surrounded with
agricultural land, so are the old villages of Tai community of
Thailand and Myanmar. Presence of neatly crafted wooden
house with thatched room is common settlement type.
Nearness of water body, extensive prevalence of paddy field,
existence of Buddhist temple is a very common feature of Tai
Khampti village and other Shan villages of Asia. Presence of
wooden handloom machine in the household, ubiquity of
bamboo, coconut and other trees in the house premise is a
very familiar scenario in both Khampti locality and Tai Shan
communities of Myanmar and Northern Thailand.

The political system also has visible similarities. The
Chau Fa happens to be the head of the tribe. He leads the
Mokchum or the council of ministers, having responsibility to
pacify any inter village dispute or give permission of
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settlement of any non Khampti or non tribal person in the
Khampti area. The Chao Fa system is a very common
political practice among the Shan tribes of Thailand,
Myanmar and other places where the Shan people exist. The
word actually pronounced Chao Bha in Shan language.

5.0 Analysis

Since this is a qualitative research. The analysis and
understanding of the study is also qualitative. From the
above study some facts becomes absolutely clear that even
after separation of centuries and differences in border line
the core ethnic cord cannot be ever disconnected. The story
of Tai Khampti migration states that the two Chinese royals.
Later on Khun- Lai son of the eldest royal made a Tai
kingdom at Putao Burma. Further state of Moa-Long or Moa-
Pong was found by Kham-Tyap-Pha; another descendant of
Ai-Khun-Long near the fertile valley of River Cinduin. This is
where all the Shan tribes including the Khamptis lived
peacefully until 12" Century AD, a century before the Ahoms
started migrating to Assam. Khamptis too migrated further
North forming a strong foundation of a territory named
Mung-Khampti-Long or Bor-Khampti in Putao Burma,
divided into seven principalities under the suzerainty of
Mong-Kong. The ultimate calamities of Khamptis and the
Shans started when King Alamphra the founder of
Kongboung Dynasty dismembered Khamptis and other Shan
territories of Upper Burma. Even the immediate successors of
Alamphra followed the similar suit of divide and rule posing
hostility to the Khamptis and the Shan tribes of Burma. Later
on the Burmese army forced them to cross the Patkai Hill
and migrate to India.
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After migration the Khamptis underwent cultural
diffusion assimilating with Indian culture. Indian languages
like Hindi and Assamese became one of the major languages
of communication. Apart from traditional and Buddhist
festivals many Indian festivals also became very important.
Celebrations like Diwali and Holi became similarly important
as Pai Pee Mou and Sangken. However the base or rooted
traits are still enacted. The agricultural practice and
settlement patterns are still unchanged. The social and
political systems are still the same as the Chau Fa system of
village head is still there. The practice of old village council
among the Tai community is similar throughout the world.
The age old stories and folklores also bear astonishing
similarities. Tai Khampti tribe of North-East India still
managed to keep their identity as Shan and Tai people
enacted. Their native language belongs from the same
language family of the Tai Shan communities of Myanmar
and Thailand. Thus the result of separation and root caused
cultural diffusion with the local culture and tradition.
However Theravada Buddhism had been a very important
factor that made them retain their Shan identity. The Tai
Khampti community of North-East India have a very strong
connection with the Tai community of Myanmar. Delegates
from Thailand and Myanmar often visit the Indian tai
community. The religious ceremonies invite many Buddhist
priests from Myanmar to discuss over religion and other
important factors. Though separated through land
boundaries but the emotion of Buddhism and Tai culture
never let the connection really fade away.
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6.0 Conclusion

The Khamptis had been separated from their roots and even
distanced from their Shan Tai tribal folks since several
centuries yet they never forgot their origin. Rather the
tradition and culture of Khampti tribe blended beautifully
with the Indian culture. Different aspects of cultural diffusion
are noticed both within the Khamptis and the other Shan
people of Southeast Asia. Even in Thailand the Tai Shan
people diffused with the Thai culture and accepted many
aspects of them. Though being Buddhist the Khampti tribes
of Arunachal Pradesh worships different spirits of nature
demonstrating animistic faith. Some of the traditional Indian
festivals and are also accepted among the clans. Indian epics
like Ramayana and Mahabharata are also accepted in many
communities open heartedly but of different versions. The
Tai Khampti language also developed distinct feature away
from the core language of the Shans. The Lik Tai script also
obtained diverse feature. The Shans of both India and
Thailand amalgamated with the culture, traditions and
customs of the respective countries and respective people.
However centuries of separation from root and clan couldn’t
fade away the core customs and practices. In spite of such
separation the Tai Shan origin is still intact among the
Khamptis.

The Shan State of Myanmar homes most of the Shan
tribes and communities. Though being minority in the
Southeast Asian countries the Shan tribe kept their essence
and foundation enact. The Shan state of Myanmar borders
with Yunnan China, Laos and Thailand. However different
tai Shans managed to survive the upheaval tide of
westernisation and keep their tradition and culture distinct
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and intact. Though different diverse feature has been
obtained through cultural diffusion but the core foundation
of the Shans always stood firm within the Khampti Tribe of
Arunachal Pradesh. The century old geographical separation
couldn’t fade away the essence of root culture. Like the other
Shans the tradition had been passed to the next generations
by the ancestors and the Khamptis kept this custom
evergreen. Till this day the tribal people of Northeast Asia
and other parts.
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Abstract

Nature has a prominent place in almost all of
Vibhutibhushan's writings. But he has shown mixing nature
with human life or human thoughts and feelings. The
Aranyaka novel is built on the shelter of nature and man,
there is a difference between the described people- Princess
Bhanumati, Kunta, the wife of Rajput Devi Singh, who
cannot eat, or Manchi, who is lost to Assam's babu, come to
be seen. Along with these simple-minded female characters,
there are some white-hearted people like Natua boy
Dhaturia, pious Raju Pade. Jugalprasad. Along with the
mentioned characters there are also characters like rogue,
villain Nandalal Ojha, Rasbihari Singh. So in Aranyaka
novels, the dishonest, cunning 'them' characters naturally
stand out from the simple minded 'them' characters who live
in the lap of nature.
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festival (Nobanno) as a Bengali's traditional
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ABSTRACT

Bengalis have a reputation and tradition as a festival- loving
nation in the world community. Festivals in Bangladesh have
acquired new forms and significance. Along with the
tradition, the modern sense of life and the various symbolic
meaning and inventions of life. The joy of the festival is very
different. And the joy of the festival means the joy of
Bengalis. Bangla New Year, Ekushey February, Victory Day,
Independence Day and Harvest Festival (Nobanno) is also
known as the national festival of Bengalis, regardless of
religion-caterness. The Bengali nation, all the festivals of
national and international levels are doing it. Bengali is very
sincere in the festival. The harvest festival (Nobanno) is
significant among the festival that is celebrated in the
national life of Bengalis. A harvest festival (Nobanno) is an
annual celebration that occurs region. Given the differences
in climate and crops around the world, harvest festivals
(Nobanno) can be found at various times at different places.

114



Harvest festivals (Nobanno) typically feature feasting, both
family and public, with foods that are drawn from crops.
Bengali's harvest (Nobanno) celebration usually celebrated
with food and dance and music in Bangladesh and in the
Indian states of West Bengal. The harvest festival (Nobanno)
is celebrating every Bengali Year (I1st day of Agrahayan) in
Bangladesh. Each festival has some ideologies and there is
some healthy entertainment. Bengali's traditional culture is
mixed with the harvest festival (Nobanno). In this article, I
will try to discuss in detail about the past and present of the
harvest festival (Nobanno) as a Bengali's traditional festival.
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The Role and Position of Indigenous Women
Characters in Ancient Indian Literature

Soma Lohar

Abstract

Ancient Indian Culture and literature has a deep and
prolonged heritage of different women characters.
Mahabharata is considered to be the greatest epic on earth. It
is a poetic representation of various women characters and
their relationships. Amidst them, the native women
characters played an important role though remained
unheard and unsung. These women remain self-recognized
through their valor and self esteem. This paper of mine will
elaborate the role and position of three ignored women
characters in Mahabharata - Hidimba, Ulupi and
Chitrangada.

Keywords: Indigenous, Ignored, Women, Feminine, Culture,
Epic.
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1.0 Introduction

Through the Ancient Indian age, women hold an important
position in society. The archeological survey, ancient texts,
different artifacts denounces the prevalence of Women
goddesses then. Goddesses possessed special celestial power
to give life, nurture and nourishment. The presence of
women priests shows the high position of women in Society.
Later in early Rig- Vaidik period, Gargi, Maitreyi, Apala,
Lopamudra, Ghosha are some of the names of great women
Rishis were being heard. They hold equal position along with
males. The later Vedic period shows some deviation of the
role and position of women in society. Their rights and status
has been detoriated. Female prostitution begins, women
rights have been curbed. They are simply acknowledged for
their womb, the child bearer of family. Her liberty and
supremacy lost its glory, female education is not so
appreciated. The lower class women were overlooked in this
period, the loss of position and importance prevails in later
Purana and Epics also.

Mahabharata is considered as the pen picture of
Indian society. Indian culture, society, even the whole South
Asian civilization is deeply influenced by the greatest epic on
earth, Mahabharata. For this wide coverage it is often
regarded a” Fifth Veda”.

VedVyasa declares:

“Yannehastinakutracit”

“Whatever is not found in this,

You will not find anywhere.” (Ganguli, XVIII. 5.50)
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2.0 Indigenous Women in Ancient Indian Literature

It is the treasure house of numerous myths, legends which
affects Indian life as well as socio political economical
situations. It is a beautiful, yet complex maze of different
stories, characters and themes that are woven in the broader
aspect. It is a poetic representation of many facets of life, the
collision of a family, between two cousins for the kingship,
simultaneously reflecting various relationships, status and
the position of man, women. It is composed and covered
around 800 BC to 200 AD in society. Women played an
essential role during the Mahabharata. Women belongs to
higher castes captures all the attention of poets, critics and
scholars. But those belonged to lower communities remain
subjugated in texts and also outer world. These women
perform their duties absolutely in absence of eye, passed
most of their life in exile. Though remain loyal and devoted
to family for the whole life. This paper of mine will discuss
three such tribal woman characters of Mahabharata, epitome
of valour and self esteem- Hidimba, the first consort of
Bhima, Ulupi, the Naga princess, wife of Arjuna and
Chitrangada, and the Manipuri consort of Arjuna.

2.1 Hidimba: Indian history focuses the civilization of pre
Aryan culture and society, but the history remains silent
when Aryan and non-Aryan interacted with each other. The
Non-Aryan tribes often termed as “Rakshasi” or evil spirit, for
their mystical habitation, behavior. Hidimba is one of them.
“In Himachal Pradesh there is a village goddess
identified as Hidimbi, suggesting that the Rakshasas were
probably forest Tribes, who did not follow the Vedic way,
hence were looked down upon as barbarians. They were also
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considered Barbarians because they lived by brute force and
admired strength over intelligence or wit”.(Pattanaik, 27)

After the incident of Barnabata,, the burning of lac
house, The Pandavas along with mother Kunti fled towards
south, and by walking a long they reached amidst a dense
forest. There stays Hidimba along with her brother Hidimb
Rakshas. In this dense forest of Manali, Hidimba met with
the second Pandava. Her brother Hidimb is a cannibal,
seeing humans at their territory, he told his sister Hidimba:

'O sister, it is after a long time that such agreeable
food hath approached me! My mouth waters at the
anticipated relish of such food. My eight teeth, so sharp-
pointed and incapable of being resisted by any substance, I
shall, today, after a long time, put into the most delicious
flesh. Attacking the human throat and even opening the
veins, I shall (today) drink a plentiful quantity of human
blood, hot and fresh and frothy. Go and ascertain who these
are, lying asleep in these woods. The strong scent of man
pleaseth my nostrils. Slaughtering all these men, bring them
unto me. They sleep within my territory. Thou needest have
no fear from them. Do my bidding soon, for we shall then
together eat their flesh, tearing off their bodies at pleasure.
And after feasting to our fill on human flesh we shall then
dance together to various measures!' (K.M.Ganguli)

Following her brothers order, Hidimba came towards
Pandava, but being captivated the physical beauty of Bhima,
she falls in love with him at once.

“This person of hue like heated gold and of mighty
arms, of broad shoulders as the lion, and so resplendent, of
neck marked with three lines like a conch-shell and eyes like
lotus-petals, is worthy of being my husband.” (K.M.Ganguli)
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Hidimba chooses the husband over brother, as the
love of a brother is momentary, but love from husband is
forever. Hidimba, a woman, being sexually aroused at the
physical beauty of Bhima, she surpasses all her doubts,
changed her appearance, dressed and ornamented like a
beautiful human, goes straightforward to Bhima and
proposes him. The proposal is so simply placed; expressing
the sexual desires that Bhima cannot ignore her. Meantime
the demon Hirimb came and attacked Bhima. Bhima with his
utmost prowess fought, and killed the demon. Kunti
acknowledging the whole matter agrees the proposal of
Hidimba but with a contract. That Bhima will stay with
hidimba during day and return at nightfall. And after the
birth of her son she will let Bhima go to his kingdom. Thus
Hidimba became the first wife of Bhima. Meantime, Hidimba
gives birth to a male child, named as Ghatotkach. Stout, full
of prowess and pot headed. So he was named such
“Ghatotkach”.Pandavas  bestows their blessings on
Ghatotkach and left both of them in jungle. Hidimba reared
her son alone, kept her promise and never came in front
again. The marriage between Bhima and Hidimba follows no
marriage rules; one can find it as an example of our modern
live together. No bindings, no obligatory.

Throughout the epic, Hidimba appears as the most
loyal, devoted and loving wife of Bhima. She only desires,
prays, praises bhima. After the death of her brother Hidimb
and departure of her husband, Hidimba remain alone in her
life as a single mother. No instances have been found of her
coming at Indraprastha. At kurukshetra war, to destroy the
arrow of Karna, kept particularly for killing Arjuna,
Ghatotkach has been summoned at war. As promised earlier,
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he was present at once at warfare. Being invincible,
Ghatotkach became a threat to Kaurava, so Karna killed him
with Indrastha, kept for Arjuna. After the death Pandavas
sheds their tears, In his death Yudhisthira laments:

“O son of Devaki, when we were living in the forest
Ghatotkacha came to us and rendered many services.
While Arjuna was away in the heavenly planets,
Ghatotkacha stayed with us for our protection. When
we traveled great distances, he used to carry Draupadi
upon his back and relieve her from fatigue. My
affection for Ghatotkacha is twice what I feel for
Sahadeva. I was dear to him, and he was dear to me.
For offending Arjuna, the Sindhu King was slain, and
for offending me, I will slay that sinful Karna. This act
alone will console my grief”.

After molestation of Draupadi, we found Bhima’s vow
to drink blood of Dusashana, but here Abhimanyu and
Ghatotkach both sons of Pandavas reared up alone without
father, but Bhima was found nowhere shedding tears or
flaring up in rage to take revenge of his son. Subhadra, fourth
wife of Arjuna, got recognition, allowed to Pandava camp
after day ends. Hidimba never got that recognition as she
belonged to non Aryan community, she is regarded Rakshasi.
She always Kept as Outsider of kingly realm. Though not in
the epic, in a poem of a dalit poet Manohar Mouli Biswas"s
long poem Ghatotkach and Hidimba: Dialogue (translated by
Ipsita Chanda from Bengali to English). The poem is a
conversation between Ghatotcach and Hidimba. She utters
her pain in words:
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“My husband, with his elder, his mother
And leading the three youngers by the hand
Returned, once more to their home.
Panchali, won in an ordeal from the land of Panchal
Went with them too

In the palace, today,

She gathers with both hands

The love of five husbands.

And this unfortunate one

Never had a loving word

From her husband

Never once did he say,

Beloved, the mother of my son Ghatotkach
Come with us, let me take you

To your martial home,

The line of emperors.”

Ghatotkach is found expressing his mental agony and
pain, absent in the main narrative:

“Ghatotkach : Today

, mother, tell me

In which family was I born?

What is my identity?

Why I am here today in the forest?

If I am not fatherless,

Why have I been, tell me Ma,

Deprived of father

love?

You have told me,

So today I know
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My maternal grandparent is not from the lineage of
the Sun or Moon

No blood

Saffron mark or

Sandal paste of pride ever adorned his forehead;
My maternal uncle

Was a forest

king, the demon Hidimb

Who called him demon?

Why? By

what right?

Were his nails sharp enough

To rend apart a human breast?

Or tear with teeth

The bloodiest flesh of many a living being?
Then tell me

mother,

Why should I believe in absurd imagined tales?
I reject these absurd imaginings

I reject them

In truth this is cunning trick, a terrible plot.”

It is all of a terrible plot, the Aryan and non Aryan
community thus discriminated and not socially acclaimed. In
our present India, Himachal Pradesh is famous for its serene,
natural beauty of forests, at the foothill of Himalayas.
Maharaja Bahadur Singh built the 24 ft structure of the
Temple where Hidimba worshipped as deity. For her lifelong
sacrifices, Hidimba became a goddess at Manali, Himachal
Pradesh, worshipped as deity. Hidimba in her whole lifetime
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spend just a few days with her husbnd, but remain loyal to
him.

2.2 Ulupi: Ulupi was the second wife of Arjuna, after
Draupadi.. @ She belongs to  Northeastern Naga
Community.King Kouravya was her father. Deviated from
the rule set up by Narada, arjuna enters in the room of
Yudhistir and Panchali, it has been dedided that, panchali
while staying with one brother, the other brother cannot
enter to that room, Arjuna breaks the rule and got twelve
years of aforestation in. Celibacy Arjuna spend his time in
worship and sacrificial rites. One day while performing
homage to Agnidev, beside the banks of Ganges, Ulupi saw
Arjuna and it was a love at first sight for her. She took Arjuna
to her father’s abode nagalok,, let him complete his sacrificial
rites. Then proposes her carnal desires to Arjuna.

"There is a Naga of the name of Kauravya, born in the
line of Airavata. I am, O prince, the daughter of that
Kauravya, and my name is Ulupi. O tiger among men,
beholding thee descend into the stream to perform thy
ablutions, I was deprived of reason by the god of desire. O
sinless one, I am still unmarried. Afflicted as I am by the god
of desire on account of thee, O thou of Kuru's race, gratify
me today by giving thyself up to me.'(K.M.Ganguli, Section
CCXVI)

Arjuna hesitates to break the celibacy, but impressed
by the eagerness of Ulupi, asks her to find a solution. Ulupi
argues, the celibacy of him will be applicable to draupadi
only. In this way arjuna agrees with the proposal and married
her in Gandharba ritual.. Both spend a night together, and
Ulupi got pregnant with a son named, Iravan. Arjuna left the
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Nagaloka at the very morning leaving his wife. Later Iravan
helped Pandavas at the Kurukshetra war and got matrydom,
killed by Alumbus rakshasa. at aswamedh parva of
Mahabharata, Ulupi found to inspire Bruahubahan( son of
Chitrangada and Arjuna). When Arjuna fainted by the attack
of his son, Ulupi give Sanjivani Mani\ and saved his life. After
war, Ulupi was called along with Chitragada to attend
Aswamedh yagya at hastinapur and spent her later life there.
While mahaprasthana, Arjuna along with his brothers and
Draupadi left Hastinapur, Ulupi, in pain sacrifices her life in
Ganges.

Ulupi was a loving wife of Arjuna, she remain unheard
long after her meeting with Arjuna, spend all her life
thinking of Arjuna. Her relationship with Chitrangada and
Brahubahana, is found very favorable. She saved the life of
Arjuna and breaks the curse of Ganga upon him. Such loyal
and devoted wife of Arjuna cannot be found in that time.

2.3 Chitrangada: After breaking his celibacy with Ulupi,
Arjuna enters at the state of Manipur. Chitrangad was the
king then. He got spelled by the bewitching beauty of
princess Chitrangada, gives her proposal to the king to marry
her. But Chitrangada was the only daughter of the king,
reared up like a son. Arjuna can marry her in one condition;
she will never leave her fatherly abode, as the son of her will
be the heir of Manipur. Arjuna agrees and married
Chitrangada. He spent three long years there, their son
Brahubahana born. Chitrangada was left behind to rear her
son and state alone. Later in Aswamedh parba, Arjuna
returned to Manipur. He was stopped by Brahubahana and
fought with him. Arjuna was fainted, almost killed by his own
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son. When Chitrangada heard the whole matter, rushed to
the spot. Seeing Arjuna lying, she cursed his son. She laments
so piteously and fainted. Ulupi helped Arjuna to bring back
to life. At her last age, Chitrangada spent few time with
Arjuna and family.She spent all her life without her husband,
performing duties, but never forgets Arjuna. Such devotion
and loyalty cannot be found elsewhere.

3.0 Conclusion

All these three tribal women got no recognition in their
lifetime. Their husbands left them alone to struggle for life,
yet They being brave heart to rear their son alone, and send
them to perform their duties, when required to stand by their
fathers. After their son’s demise they remain alone, secluded
but loyal, devoted to their husbands. Te very essence of tribal
nature was in their blood, true to heart, simplicity and
devotion, which they rear all through their life. History
remains silent to their pain and agony forever.
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Abstract

Yoga as a method of self-development leading to liberation
has been accepted by both the astika and nastika schools of
Indian philosophy. Among the nastika traditions yoga
remains an integral part of the Jaina way to liberation. The
aim of my paper will be to delineate the historical evidence,
basic features of Yoga and comparative study between an
ancient culture and Jaina tradition. The basic tenets of Jaina
Yoga are scattered throughout Jaina agamas. Jaina agama
treatises like Acarangasttra, Sutrakrtangasitra,
Bhagavatisutra, Sthanangasutra, Samavayangasutra etc
contain discussions on the Jaina system and practices of
Yoga. The later acaryas have interpreted and developed the
concept of Yoga from those agamas. Acarya Haribhadrasuri is
one of them. This paper attempts to discuss the importance
of Yoga in Jain system and concept of Yoga which has been
highlighted in Haribhadra’s texts.

Keywords: Yoga, Liberation, agamas, Jaina, Haribhadrasuri.
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Abstract

This paper represents the concept of secularism portrayed in
the Modern Bengali Literature. Our Constitution declares
India as a secular country. But what is the actual scenario in
real life? Literature always is a mirror of cotemporary social
life. This article, in this regard, aims to provide the fact that
secularism, still, is an object of 42nd amendment of Indian
Constitution, with reference to the short story named
“Asamprodayik” and the novel named ‘Parabas’ by Suchitra
Bhattacharya and the novel named ‘Agunpakhi’ by Hasan
Ajijul Haque. This paper is an attempt to investigate how far
the concept of secularism becomes relevant among the
common people belonging to different religious and different
socio-economic backgrounds.

Keywords: Dharmaniropekhyota, Swadhin, Samaj, Desh,
Sambidhan.
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ABSTRACT

Srimad Bhagavatam Purana is one of the eighteenth Puranas.
Srimad Bhagavatam is one such book which is the real
human welfare. Maharshi Vyasdev wrote this book in
Sanskrit language with eighteen thousand verses and twelve
volumes. It is full of words of lord Krishna. Lord Krishna in
Srimad Bhagavatam mentions three yogas or human welfare
namely Jnana yoga, Karma yoga and Bhakti yoga. Apart from
these three there is no other path to ultimate welfare.
Everyone in this world is running for happiness. But when
one takes sole refuge in Lord Govinda’s Shricharan, then the
living being can see the true face of happiness. Since the soul
is part of the Supreme Lord hense by his service the soul
attains an unnatural joy and is immersed in it. That is the
supreme Dharma or Bhagavata Dharma of all beings

Keywords: Manav kaylane, Krishna, Peace, Jiva
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Abstract

The Millennium Ecosystem Assessment Report: 2005, of
human impact on the environment informs that human
actions have caused irreversible loss of ecosystem worldwide.
In this context it may be mentioned that Sacred Groves are
an invaluable repository of biodiversity which are found
around the globe, especially in Africa and Asia. Among the
Meiteis of Manipur in Northeast India, the sacred groves
called Umanglais (umang: forest; lais: deities) are the objects
of ancestor veneration. Although Vaisnavism was declared a
state religion in the 18th century CE, the Laiharaoba rituals
are performed regularly, which underlines the culture-nature
dimension of Manipur history. A key research question is:
How have the community sustained the tradition through the
religio-cultural change from ancestor worship to Vaisnavism?
It explores the multidisciplinary approach of Spiritual
Ecology to understand the interlinkages between culture-
nature in the face of contemporary threatened ecosystem.

Keywords:  Biodiversity = conservation, culture-nature,
ecosystem, Umanglais
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1.0 Introduction

The Millennium Ecosystem Assessment Report (2005), of
human impact on the environment informs that human
actions have caused irreversible loss of ecosystem worldwide.
In this context it may be mentioned that Sacred Groves are
an invaluable repository of biodiversity which are found
around the globe, especially in Africa and Asia. In India alone
there is an estimate 1 lakh sacred groves which are found all
over the country and mainly abundantly along the Western
Ghats. The sacred groves of India are examples of Indigenous
and Community Conserved Areas (ICCAs) that are consistent
with ICCAs globally (Berkes 2007). The sites are protected by
communities through myth and magic as they also depend
on them for their livelihood. Often, the practice of taboos
such as prohibition of felling trees facilitates the conservation
of the rich ecosystem making the sacred groves a hotspot for
traditional knowledge systems. In fact, many groves are often
associated with water bodies such as ponds which provide
water requirements of the local people and help maintain the
ecological balance. Sacred groves may be categorised into
three groups, viz; sites where the deity resides, grove created
around a shrine or temple, and groves located around burial
or cremation grounds. An emerging field of study, Spiritual
Ecology (Kinsley 1995) deals with the role of religion in
human-nature relationship. Hughes and Chandran (1998)
defines sacred groves as...

“.... segments of landscape containing vegetation,
life forms and geographical features, delimited and
protected by human societies under the belief that
to keep them in a relatively undisturbed state is
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expression of an important relationship of humans
with the divine or with nature.

Among the Meiteis of Manipur state in Northeast
India, the sacred groves are abodes of Umanglais (umang:
forest; lais: deities) are the objects of ancestor veneration, the
core of their traditional belief system. It may be noted that
contemporary Manipur has a geographical area of 22,327 sq.
kms, and about 90% of the total area has a hilly terrain. The
taboos, rituals and beliefs associated with the groves have
been the key motivating factors for preserving them in
pristine condition. Some of the taboos and beliefs are
prohibition relating to felling of trees or chopping off
branches, twigs, and removal of leaves, dead wood etc.
Animals in the grove are also not to be harmed. The myth
associated with each grove reveals the ecological reason why
it was worthy of preservation. In the last few decades, many
sacred groves in Manipur have been destroyed due to gradual
disappearance of the traditional belief systems with the
coming of Vaisnavism, rapid
urbanization, and developmental works such as roads,
interventions railways tracks, dams The Meiteis who inhabit
the Manipur valley are a deeply religious community and it
may be said that the clan-based social organisation is
intricately intertwined with the indigenous belief system of
ancestor worship. As such, the pantheon of gods of the
ancestor cult reflects the clans (salais) and lineages that bind
the whole Meitei society. The Umanglais were originally nine
in number and today the number has increased to more than
three hundred (1987, 210). This may be attributed to the
increasing population over the years which necessitated
inclusion of ancestors in the dynamic religious system. These
deities are propitiated at various times of the year through
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various rituals, including the Laiharaoba (lai: god; deity;
haraoba: please) which is performed at the local shrine
situated amidst natural surroundings, usually in a grove or
patch of trees. The Laiharaoba is the key festival held in
honour of ancestors that exhibits the Meitei worldview and
has continued to this day. Therefore, although Vaisnavism
was declared a state religion in the 18" century CE, the
Laiharaoba rituals are performed regularly, which underlines
the culture-nature dimension of Manipur history.

2.0 Research Questions and Objectives

The introduction of Vaisnavism and the patronage given by
the king in the 18" century CE had implications for the
Meitei society. With the intention to wipe out the indigenous
belief system, the ancient texts called Puyas which are
considered sacred by the people, were also ordered to be
burnt. However, the traditional faith continued to be
practised alongside Vaisnavism ensuring the conservation of
the sacred groves. The key research question is: How have
the Meitei community sustained the tradition of worshipping
ancestral gods through the various rituals, including the
Laiharaoba even after Vaisnavism was declared the state
religion of Manipur?

The objective of this paper is to explore the
interlinkages between culture and nature in the context of
the Umanglais and related rituals in Meitei society. It
attempts to examine the role of Spiritual Ecology in
Umanglai conservation in the face of contemporary
threatened ecosystem.
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3.0 Research Methods

This study is multidisciplinary and incorporates perspectives
from the disciplines of History, Anthropology and Gender
Studies. It is based on both primary and secondary sources.
An important literary primary source is the local ancient
Manipur Puya texts (Laisram 2009) which are encyclopedic
in nature and covers themes such as aspects of socio-
religious, cosmology, and environment etc. The living
tradition of Laiharaoba ritual performed for the Umanglai
ancestral deities at specific sacred groves or umangs reflect a
symbiotic relationship between socio-religious activities and
the ecosystem. A list of the Umanglai ancestral deities reveal
that they are named specific to the community or locality
where a sacred grove is located (Singh 1989, 177-184). The
experience derived from attending the Laiharaoba festival
and the visit to the sites of performance will be used to
understand the subject from a wider perspective.

4.0 Data Collection and Analysis

It is possible that in the absence of temples in the early
period of its history, the Meiteis worshipped their deities in
the sacred forest sites. The state royal chronicle Cheitharol
Kumbaba records the construction of the first temple in the
year 1617 CE during the reign of King Khagemba (Singh and
Singh 1989, 36). There are numerous references in the
chronicle which reveal that reverence of trees was very
common in Manipur. U-hongba or tree initiation rituals are
also recorded in the State Royal chronicle, and it may have
been performed as a kind of formal thanksgiving to the trees
for the benefits - medicinal or supernatural-rendered by
them. It may be mentioned that some ancestral deities are
the guardians of the four directions/ corners of the earth and
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they are propitiated with annual offerings of fish, animal and
other items etc.

There are at least 166 sacred groves listed in Manipur
and the highest numbers are reported from four plain
districts of Imphal East, Imphal West, Bishnupur and
Thoubal districts of Manipur. Most of the sacred groves do
not have well-demarcated boundaries and are found located
at various types of terrains such as the foothills, hillocks and
plains. Some examples are: Konthoujam Lairembi (Plains),
Mahabali or Mongba Hanba (Plains), Langol Thongak
Lairembi (Foothill) and Heingang Marjing (Foothill). The
Konthoujam Lairembi sacred grove itself has 44 plant species
including those of medicinal value. Out of the forest patches
classified so far as sacred groves, only a few are well
preserved (11%), while most are partly threatened (58%) and
others are threatened (31%) due to various human-caused
factors such as expanding cities and population pressures. It
may be noted that the Northeastern region as a whole has
865 such forest covering a total area of approximately
27082.42 hectare constituting 70 per cent of total area
covered under sacred forests in India. Ethnobotany explains
the holistic scope of the relationship between plants and
human beings.

As in most traditional societies, the Meitei pantheon
has an intricate relation with animate and inanimate objects
associated with clans (salais), the basis of Meitei social
organisation. The Puya texts mention that goddesses of clans
are associated with an animal such as: Laiyibi goddess of the
Angom clan with nonglum or divine egg, Laipubi goddess of
the Chenglei clan with goat etc. Totemism is prevalent
among many communities around the world and it is based
on a worldview drawn from nature (Dagba et.al. 2013, 145).
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Colding and Folke (1997) explains the role of taboos as such:
“Taboos represent unwritten social rules that regulate human
behaviour. Such constraints not only may govern human
social life, but also may affect, and sometimes even directly
manage, many constituents of the local natural environment.
Whatever the reason for such constraints, taboos may, at
least locally, play a major role for the conservation of natural
resources, species, and ecosystems.”

Where the history of Manipur is the history of clan
chiefdoms each having involved in inter-clan and intra-clan
struggles to exert their supremacy, it is possible to assume
that the public rituals seek to repeatedly instil in the minds of
the people the constant need for a stable, peaceful and united
kingdom. Each clan drew sustenance -spiritual or otherwise
from the forests located in the clan principalities. Some of
the Umanglais are now under the protection of Manipur
Ancient Historical Monuments and Archeological Sites, and
some are under the jurisdiction of the Manipur Sanamahi
Temple Board (a private board). The sacred forest also plays
significant role in managing the water resources. Some
examples of ecological importance attached to sacred groves
are:

1. Koubru sacred grove at Koubru Hill is known to have
been a habitat for several leopards that are in the
present times facing threat of extinction.

2. Mayokpha sacred grove at Elangbam Leikai,
Keisamthong, is associated with the diety Pungjao
Lakpa on incarnation of Pakhangba (a serpent
god/snake). Mayokpha (Terminalia arjuna) is a tree
with medicinal value and the parts of the tree can be
used only by performing rituals thus restricting
regular use or destruction of the forest.
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3. Mongba Hanba sacred grove (popularly known as
Mahabali after Hinduisation) is situated at the heart
of Imphal. It is home to a large number of monkeys
Many birds are also found nestling in the sacred
groves.

4. At Heingang sacred grove, the deity Marjing is
associated with the game of Sagol Kangjei (a variant of
modern polo). The gods are said to have first played
this game. To remind the Meitei people of the
original game, a Maibi always enacts the game in the
Lai Haraoba festival. It is due to this association of
Sagol Kangjei with Marjing that any offering made to
this lai has to include a kangdroom (a ball made of
bamboo root) and a kangjei (a kind of stick).

Historical and contemporary religions are governed
by men, although a handful of well-documented religions are
led by women. In a fieldwork-based study, Susan Sered
(1999) provides the first in-depth look at this unique religious
tradition, exploring the intersection between religion and
gender. A significant point to note regarding the role of
women in the maintenance of the sacred groves is that all
rituals associated with the forests are officiated by the maibis
or priestesses. This is both for the veneration of male and
female deities-which reveals the crucial role of women in
sustaining the society. However, over a period of time in
Manipur history, women were not allowed to enter the grove
at the particular place and particular time. This restriction
may be a reflection of the patriarchal norms introduced by
the Brahmanical ideology.
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5.0 Results and Discussion

The traditional worship practices show the symbiotic relation
of human beings and nature. Sacred Groves play an
important role in ecosystem services such as clean
environment i.e., air, soil and water conservation, flora and
fauna conservation, carbon sequestration, temperature
control and conservation of traditional knowledge.
Documentation of all the sacred groves need to be taken up
on high priority basis so that management and conservation
programs for these threatened groves can be initiated.
Undeniably, there is an inextricable link between culture and
biodiversity and this has been found in the context of the
sacred groves. The rites and rituals are intended to ward off
any misfortune and secure or augment the co-operation of
the Umanglais in promoting the happiness and peace of the
individual and the community.

6.0 Conclusion

Nature worship was central to the religion and society of
early Manipur history. The many Umanglais are brought
alive through community festivals at various times of the
year. In an ancestor worshipping society, the community
rituals also create an occasion for remembering and paying
homage, offering food etc. to those deceased individuals who
have no descendants and could perform the function at the
family level. A scientific understanding of harmony and co-
existence of religion and environment will strengthen the
importance of Sacred Groves and play an important role for
maintenance of sustainable ecological balance. Stringent
legislation followed by punishment accordingly is definitely
needed for long and healthy life of sacred groves and
therefore conservation as a whole. Reforestation of groves by
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planting native plant species or species similar to that in the
nearby groves, may help the survival and growth of many
species. India's Forest Rights Act of 2006, which grants
communities rights to manage neighbouring forests, is a
significant step to this end. Presently, sacred groves in the
state and the sacred groves are owned by local communities
or Umanglai Committees. However, there are no legislations
for the conservation of the ecological heritage. There is an
urgent need to create awareness about the uses of traditional
knowledge/practices for the conservation of flora and fauna
and, for maintaining the identity of the community which is
crucial for conservation of sacred groves in Manipur. As
Rappaport aptly remarks: Humanity’ s task today is to
assume responsibility for life as a whole on this planet
and religion, the synthesis of objective law and subjective
meaning, is indispensable to that end.

7.0 References

A Millennium Ecosystem Assessment Report. Ecosystems and
Human Well-Being. 2005. Washington DC: Island
Press.

Berkes, Fikret. 2012. Sacred Ecology. New York: Routledge.

Colding, Johan and Carl Folke. 1997. “The Relations among
Threatened Species, their Protection, and Taboos”.
Conservation Ecology 1 (1): 6. Accessed on 7 January
2023. http://www.consecol.org/voll/issl/art6/.

Dagba, B.I., L.N. Sambe and S.A. Shomkegh. 2013. “Totemic
Beliefs and Biodiversity Conservation among the Tiv
People of Benue State, Nigeria”. Journal of Natural
Sciences Research 3 (8): 145-149. Accessed 2 February
2023.

226



Devi, Yanglem Nungshitombi. 2020.Sacred Groves of
Manipur and Umang Lai Haraoba: A Paradigm of
Environmental Conservation Ethics and Protection of
Cultural Heritage. Germany: Lap Lambert Academic
Publishing.

Gadgil, M. and V.D. Vartak. 1975. “Sacred Groves of India: A
Plea for Continued Conservation”, Journal of Bombay
National History Society, 72: 314-332.

Kinsley, David. 1995. Ecology and Religion: Ecological
Spirituality in Cross-Cultural Perspective. Englewood
Cliffs, NJ: Prentice Hall.

Laisram, Rena. 2009. Early Meitei History: Religion, Society
and the Manipur Puyas. New Delhi: Akansha Publishing
House.

Sacred Groves in Manipur. CPREEC - EIACP Programme
Centre, Resource Partner on Ecological Heritage and
Sacred Sites of India. C.P.R. Environmental Education
Centre. Chennai: Ministry of Environment, Forests and
Climate Change, Govt of India. Accessed 24 January
2023. http://www.cpreecenvis.nic.in> Database >
Manipur_890.

Singh, L. Bhagyachandra. 1991. A Critical Study of the
Religious Philosophy of the Meeteis Before the Advent of
Vaisnavism in Manipur. Imphal.

Singh, L. Iboongohal and N. Khelchandra Singh. Ed. 1989.
Cheitharol Kumbaba, Imphal: Manipur Sahitya
Parishad.

Singh, N. Birachandra. 1987. Socio-religious Life of the Meiteis
in the 18" Century A.D. Unpublished PhD Thesis.
Imphal: Manipur University.

Singh, W. Lukhoi. 1989. Lai Haraoba. Imphal.

227


http://moef.nic.in/
http://moef.nic.in/
http://www.cpreec.org/
http://www.cpreec.org/

Sered, Susan. 1999. Women of the Sacred Groves: Divine
Priestesses of Okinawa. USA: Oxford University Press.

The United Nations Declaration on the Rights of Indigenous
Peoples (UNDRIP). 2007. Accessed on 13 January 2023.

www.un.org/development/desa/indigenouspeoples/.

8.0 Author’s Bionote

DR. RENA LAISRAM

Associate Professor, Department of History,
Gauhati University, Guwahati-781014, Assam, India
Email ID: renalaisram@gmail.com

Phone: 9435403042

228



";j’- ettt opudfos frofve wafer it e o W7
- (o7 & g wmwwﬁw} % o
syl International Bilingual Webinar on Tribal Lifestyle 3 == =

IBJCAL  eISSN: 258204716 oo DUMELE Webinr on e iy ) DN &

Journal Url: https://www.indianadibasi.com/journal/index.php/ibjcal/index (IBWTL-3)

Volume-5; Issue 1-2 (March-June); Special Issue: Proceedings of IBWTL-3, 2023

‘Religiosity’ and associated factors among the
Bengalee Hindu young adults

Sukanya Datta

Abstract

India is rich in its traditional values and customs, and one of
the most religiously diverse nations in the world, with some of
the most deeply religious societies and cultures. ‘Religiosity’
denotes “faith in a power beyond a person’s reach to satisfy
emotional needs and gains stability of life and which he
expresses in acts of worship and service” (Galloway,1956).
There is no appropriate definition of religiosity and
spirituality and some of found it confusing and ambiguous;
and these were measured in several ways across studies”
(Emmons & Paloutzian, 2003). There are several factors
according to many scholar which can be associated with
religious behaviour like risk taking factors, lesser suicidal
tendency, education soon. The study shall be a cross-sectional
survey, based on primary empirical data collected from
individuals in situ. Participants will be males and females aged
19-24 years(young adult) recruited from the neighbourhoods
and colleges representing varied socioeconomic status. To
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increase socioeconomic contrasts, both from rural and urban
samples shall be included. A multistage stratified random
sampling strategy shall be employed to obtain data from a
sample that is statistically representative of target population.
In the first stage, geographical areas (in West Bengal) that are
suitable for the study shall be selected. In the second stage of
sampling, both random and logistic sampling shall be
employed to select neighborhoods and/or colleges from
where target populations could be recruited. Finally,
individual participants shall be recruited for the study
randomly on voluntary basis after obtaining informed consent
from each of them. As India is traditionally a multi-religion
country with evidence of rising religiousness even among the
youth. Therefore it is the high time that scientific studies of
religion and religiousness should be carried out to found out
the relevant factors associated with such basic human
attributes and also to assess the nature of variation of such
associations across cultures, socio-economies, sex/gender and
age.

Keywords: Religiosity, Spirituality, Young adult, Rural-urban
settings.

1.0 Introduction

Religion plays a pivotal and definitive role in the life of
individuals as well as of communities. It forms the basic unit
of social organization as in the society it's the responsibility of
the family as a social organization to internalize the society's
culture and Indian family structure is largely tied to religious
beliefs (Das and Kemp, 1997). If a parent is religious and
instills religious values in his or her child, then the child is
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more likely to be religious as well. And the more religious a
child is the more in touch they are with their heritage and
culture. This aspect is consistent across a wide spread of
literature suggesting that religion plays a large role in family
life (Das and Kemp 1997, Sodowsky and Carey 1997, Das 1987,
Harker 2001). Many religious obligations and duties are
fulfilled through families (Hodge 2004).

Religiosity or Religiousness denotes “faith in a power
beyond a person’s reach whereby he seeks, to satisfy
emotional needs and gains stability of life and which he
expresses in acts of worship and service” (Galloway, 1956).
According to the National Institute on Aging Workgroup
(NIAW) (1999), the common traits of a group of people about
religious beliefs and practices are called “religiosity”.

According to NIAW, religiousness has been
investigated through various ways such as religious beliefs,
private religious practices such as praying by oneself, and
public religious practices such as attendance at religious
services. Using various life events researchers tried to portrait
a visible relationship with religiousness. Religiosity includes
having or showing belief in and reverence for God or a deity,
as well as participation in activities pertaining to that faith
such as attending services, worship regularly and participating
in other social activities with one’s religious community.
Religiosity plays a major part in the life of an individual. It is
an important dimension of human experience.

2.0 Difference between Religiosity and Spirituality

Religion or Religiousness can be considered a form of
spirituality but spirituality itself is a broader concept. There
are many concepts which define relation between “religiosity”
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and “spirituality”. “There is no appropriate definitions of
religiosity and spirituality and some of found it confusing and
ambiguous” (Emmons & Paloutzian, 2003; Zinnbauer et al.,
1997). “The two concepts namely, Religiosity and spirituality
have been measured in several ways across studies” (Emmons
& Paloutzian, 2003).

Other views suggest that spirituality is similar to
religiosity in connection to God or a supreme power, but
represents more distinctive view of and commitment to
angelic power.” (Good & Willoughby, 2006; Kahle & Robbins,
2004). However, these two concepts are highly disunited;
religiosity implies more objective, organized concept and
spirituality denotes more subjective, personalized concept.
(Zinnbauer et al. 2010) There are various measures to estimate
religiosity and spirituality in adults but there are few for
youths (Barnes et al., 2000; Jones, 2007).

3.0 Religiousness as a demographic reality in India

India is rich in its traditional values and customs, and one of
the most religiously diverse nations in the world, with some of
the most deeply religious societies and cultures. Over the past
decade, the proportion of religious people has either declined
or stagnated in most countries. India seems to have been an
exception, according to data from the World Values Survey
(WVS), the largest global repository of data on attitudes and
beliefs of individuals across the world. More than 90% of
Indian respondents said religion was either ‘very important’ or
‘rather important’ in the latest round of the WVS (2010-14).
Apart from Kyrgyzstan, India is the only country where the
proportion of people who considered religion to be an
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important part of their lives grew by more than 10 percentage
points over the past decade (World Bank 2015).

It is evident from the above introduction that
religiousness is an interesting topic of scientific research,
particularly, in Indian context in which religiousness is
embedded not only in its cultural history, but also in its
modern existence.

4.0 Literature review

One broad facet of human behavior that shows considerable
sexual dimorphism across culture is the ‘religiosity’ (Schmitt
and Fuller, 2015). However, scientific research on the
religiosity and its socio-demographic correlates are not vast in
literature and even scantier in India. A few studies which
seemed to be in relation with the present research proposal
and the few from India are discussed bellow.

5.0 Factors associated with religiousness

It has been shown that the social structure and the cultural
traditions of countries and small societies are the factors that
affect psychological phenomenon and shape human behavior
according to cultural institutions, norms, values, language,
history and traditions (Georgas 2003). The results coming
from available data indicated that higher religiosity was found
in joint family members than nuclea nuclear family members.
Research showed that joint family setting provides a number
of rewards, including social support, prestige, greater control
and power within the family (Takeda et al. 2004). Since joint
family members get all these privileges so easily, they usually
attribute them to a higher order and become more religious.
Besides, it was also found that in rural environment, people
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are more religious and their quality of life is better than their
counterpart urban family subjects, regardless of their
religiosity (Kumar and Tiwari 2016).

A related association of religiosity is with prosocial
behaviours. In recent years, scientists from a variety of
disciplines have attempted to explain the evolutionary origins
of religious belief and practice (Bulbulia et al 2008,
Norenzayan 2013, Johnson 2016). Although they have focused
on different aspects of the religious system, they consistently
highlight the strong association between religiosity and
prosocial behaviour (acts that benefit others). This association
has been central to the argument that religious prosociality
played an important role in the sociocultural florescence of
our species (Irons 2001; Norenzayan et al. 2016, Purzycki et al
2016, Rappaport 1999). But empirical work evaluating the link
between religion and prosociality has been somewhat mixed
(Bloom 2012; Galen 2012; Hoffmann 2013; Oviedo 2016). A
study in Indian villages shoed that individuals who worship
regularly and carry out greater and costlier public religious
acts are more likely to provide others with support of all types.
Those individuals are themselves better able to call on
support, having a greater likelihood of reciprocal relationships
(Power 2017). These results suggest that religious practice is
taken as a signal of trustworthiness, generosity and
prosociality, leading village residents to establish supportive,
often reciprocal relationships with such individuals.

Religiosity has been shown to be associated with
several factors, such as, socio- economic status, age and
gender/sex at the individual as well as population level. The
data from World Values Survey by the World Bank (2015)
showed that rising religiosity was typically associated with
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poverty but not with prosperity. In fact, the influence of
religion seemed to be extremely intense in the poorer parts of
the world and fairly mild in the richer parts of the world. It
was shown that the correlation between religiosity and per
capita incomes was fairly negative and significant, even when
smaller economies were excluded from the analysis (World
Bank 2015). On the other hand, religiosity has come to be
viewed as an attribute of the poor and the indigent. However,
survey data on religiosity in India contradicts such claims. An
analysis of a nationally representative survey on religious
practices in India carried out by the Lokniti Research
Programme by the Centre for the Study of Developing
Societies (CSDS) showed that participation in religious events
and festivals cut across class divides in India. Analysis of the
disaggregated data showed that there was absolutely no link
between affluence and participation in religious events.
Participation was also not restricted to any particular
social/caste group within Hindus either. Further, the survey
revealed that religious gatherings and functions drew
participation from both urban and rural areas. Gender and
age seemed to be the only salient cleavages in participation in
religious gatherings. There is a significant gender difference in
participation between men (54%) and women (45%). Overall,
these trends should not be surprising as they reaffirm a
consistent finding in scholarly work on religious practice in
India—participation in religious activities is ubiquitous.
Further, the Lokniti survey data also showed that religiosity
has been on the rise in India (Lokniti-CSDS 2015). A few
studies also indicated the role of parental education in
determining individual religiousness. A study, for instance,
showed that parental education and religion influence
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religious attitude among school students (Kajavinthan 2015).
However, the data collected in the YouGov-Mint Millennial
Survey, revealed that age, rather than income, seemed to be
most correlated with religious attachment in Urban India.
More than half of India’s youth cared about religion and this
religiosity increased with age, according to data collected in
the YouGov-Mint Millennial Survey. Among the urban youth
participants (those aged 23 to 29), around 58% considered
religion to be important for them compared with 65% of both
older millennials (30- to 38-year-olds) and the even older Gen-
X (39 and above). The youngest adults (18- to 22-year-olds, or
Gen- Z) care about religion the least—but even then, more
than half of them (53%) consider religion important
(YouGovt-Mint 2019).

Aspects of health status and behaviours, particularly
the mental health and wellbeing were also linked with
religiousness and spirituality. A large body of evidence
indicated that religion and religious involvement were
associated with positive mental health and physical health
outcomes, including decreased rates of depression, suicide,
and coronary heart disease (Koenig et al 2012). There was also
research that highlighted the protective influence of
religiosity against addictive behaviors such as smoking,
alcohol and drug use(Koenig 2012, Koenig et al 2012). The
limited amount of research in the field has indicated that
religious involvement is inversely related to ever-gambling
and problem gambling (Ghandour and El Sayeed 2013).
Research findings also suggested religiosity might act as a
static protective factor against problem gambling severity
(Mutti-Packer et al. 2017). that Religious students were
significantly more cooperative in the public goods game and
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significantly more generous in the dictator game than other
students (Ahmed 2009). Crucial role of religiosity in
influencing the wellbeing of older adults were also revealed in
studies (Chokkanathan 2012). Correlation analysis among
Religiosity, Cultural determination and Subjective well being
unfolded a positive and significant correlation. With regard to
gender, Subjective well being and Cultural Determination
were significantly correlated whereas subjective well being is
significantly correlated with religiosity among boys (Arora
and Gupta 2016).

6.0 Gender/Sex, religiousness and risk preference theory

The ‘religiosity gender gap’ has been a controversial topic in
the field of the scientific study of religion for a long time.
Religiosity has been shown to have considerable sexual
dimorphism across culture (Schmitt and Fuller, 2015).
Females were found to have greater affiliation to religion in
females than males across culture were reported several times
in scientific literature (Roth and Kroll 2007; Voas, McAndrew,
and Storm 2013). Most theories considered the universally
similar gender specific socialization and also the sex oriented
biological differences between male and female in order to
explain such gender difference in religiousness
(Trzebiatowska and Bruce 2012; Hoffmann 2019).

However, one theory suggested that sexual
dimorphism in risk preferences might also be attributed to the
association of gender and religiousness in a broader extent. In
general, males, compared to females, tend to prefer risks and
this translates into less frequent religious behaviors, such as
attendance and prayer, and a diminished sense of religious
salience (Miller and Hoffmann 1995). However, a growing
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body of evidences indicates that religiosity may have
physiological and not simply psychosocial basis (Das 2018).

Religiosity, however, was frequently associated with
lower risk-taking behavior (e.g. Pitel et al.,, 2012), and
‘irreligiousness’ was associated with short-sighted risky
behaviors that might have a physiological basis (Stark 2002).
As discussed earlier, Miller and Hoffmann (1995) proposed
that one key reason females were reported to be more inclined
towards religious affiliations was their lower risk preference or
higher average levels of risk aversion relative to males of the
same population. In spite of many studies failing to show such
association (Freese and Montgomery, 2007; Roth and Kroll
2007) a recent replication study on European populations
seemed to revive the possible role of risk preference, or at
least, of risk behavior, to account for the sex difference in
religiousness (Hoffmann 2019).

It was shown in several studies that males, relative to
females, tend to prefer risk and be engaged in more risk-
taking behaviors (Byrnes, Miller, and Schafer 1999; Charness
and Gneezy 2012; Harris, Jenkins, and Glaser 2006; Niederle
2015). Thus, the risk preference theory of religion advanced
the analogical notion that risk preferences might explain why
males were also less “religious” than females (Hoffmann
2019). Such analogy, nevertheless, is entirely based on the
assumption that lower risk taking attitude has a definite
linkage with higher religious nature (Miller and Hoffmann
1995; Hoffmann 2019). Nevertheless, as mentioned at the
beginning of this text that data from a large survey in India
showed the opposite picture in this regard. The male
participation in religious activities was higher (54%) than
women (45%). Therefore, it’s interesting to verify the widely
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accepted female bias in religiosity in varied Indian contexts
through in-depth anthropological micro- approach.

Thus, from a thorough literature search, it was quite
evident that in India, there is almost no scientific study yet to
understand either the gender disparity (if present at all) or to
delineate the role of different socio-economic, demographic
and behavioral factors in determining the extent of
religiousness in individuals in the backdrop of their socio-
ecological circumstances. Therefore, this study shall be able to
provide not only useful scientific information but also pave
ways for further serious studies.

7.0 Objectives of the proposed study

Broadly, the proposed study intends to find out the extent or
degree of religiosity among the Bengalee Hindu young adults
belonging to different social and educational backgrounds,
and to know whether the religiousness of the youth is
influenced by gender, economical, educational and other
demographic differences as well as certain personality
characters.

7.1 Specific objectives

1) To find out the factors which stimulates the Bengalee
Hindu young adults to become religious.

2) To examine the relative associations of
demographic, socioeconomic, behavioural and personality
characteristics and general health status with individual
religiosity.

239



8.0 Research questions and Hypotheses

a) Research questions:

In general, the study seeks to ask: Why some individuals are
more, or less, religious than others?

In specific, the following questions are being asked:

i) What are the major components of religious life
among the youth population under study?

ii) Is religiosity among the youth associated with
gender, socio- economic, demographic and behavioural
factors?

iii) What is the interaction pattern of these
concomitant factors of religiosity?

b) Research hypotheses:

i) There will be significant difference in religiosity
according to socio- demographic and behavioural
characteristics of the population.

ii) The pattern of association of demographic and behavioural
characteristics with religiosity shall vary according to sex and
socio-economic status.

9.0 Methodology
The proposed study, although embedded into the broad
framework of social- cultural anthropology.

Study design: The study shall be a cross-sectional survey,
based on primary empirical data collected from individuals in

situ.

Participants and settings: Participants will be young adult
males and females aged around 19-24 years. This age group, in
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one hand, shall include individuals who approximately passed
their adolescence and entering to biological as well as social
adulthood and on the other, before full adulthood. According
to WHO the ‘young people’ covers the age range of 10-24 years
(WHO 2020) and we intend exclude the adolescents from our
eligible population. Eighteen years is the age of getting voting
rights by an Indian youth and around 23-24 years the
university education gets completed. After this age, generally,
individuals try to find their independent professional and
social lives. Thus this 19-24 years age group is assumed to be
the primordial state to adulthood. The participants will be
recruited from the selected neighborhoods and also from
degree colleges where their presence will be abundant and as
they shall naturally represent varied socioeconomic groups of
population. However, to increase the probability of
socioeconomic contrasts, participants shall be recruited both
from both rural and urban areas with geographical proximity.

Sampling: Participants shall be recruited from two adjacent
subdivisions, namely, Barasat and Bongaon, in the district of
North 24 Parganas of the West Bengal state of India. The first
one is also adjacent to Kolkata, the world renowned
cosmopolitan of India. The other one, Bongaon subdivision,
continues after Barasat, from sub-urban to rural areas and
ends up to the the Bangladesh border. Urban areas shall be
chosen randomly from places relatively nearer to Kolkata city
and on the other hand, some rural areas shall also be chosen
randomly. Educational institutions, from where eligible
populations could be recruited, shall be chosen on the basis of
convenience and subject to permissions of the respective
authorities. Finally, individual participants shall be recruited
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for the study randomly on voluntary basis after obtaining
informed consent from each of them as well as from the
appropriate authorities. Before recruitment, the fulfillment of
conditions for the study shall be ascertained, for example,
confirmation of age and other characteristics.

Assessment of religiosity
Individual religiosity shall be recorded as qualitative
phenomenon.

10.0 Relevance and significance of the proposed study

As mentioned in the Introduction section, India is
traditionally a multi-religion country with evidence of rising
religiousness even among the youth (Lokniti- CDCS 2015).
Moreover, religiousness is now somewhat also being
frequently connected with the politico-social life of the people
of India. Therefore it is the high time that scientific studies of
religion and religiousness should be carried out to found out
the relevant factors associated with such basic human
attributes and also to assess the nature of variation of such
associations across cultures, socio-economies, sex/gender and
age.

The existing body of literature on
religiosity/religiousness is not scanty globally. However,
studies to answer scientific questions and adopting scientific
methodology are not very common. Moreover, a large body of
studies focused on the function of religiosity/religiousness in
individual as well as community, or social life.
Religiousness/religiosity has been shown in these studies to
perform some functions or imparting its effect on many
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factors, including health and well being, attitudes, personality
traits and other psychological aspects, social life, coping
mechanism etc. However, studies are rare showing the effects
of these and many other possible factors on shaping of
religiousness/religiosity and its intensity or magnitude in
individuals. There are very few studies till date to address the
question: how religiosity is formed in individuals and why
some people in a society are more, or less, religious than other
individuals of the same society? This present study shall
attempt to assess relative effects of a number of such factors
on religiousness/religiosity.

Secondly, the existing global evidences of female
gender bias of higher religiosity have not been confirmed in
research designs involving contrasting populations, such as,
among different socio-economic groups. The present study
also proposes to add confirmatory knowledge on the gender
difference of religiosity in such contrasting contexts. There is
no such study till date in India. The proposed study shall be
the first of its kind in India to provide scientifically tested
information on the gender variation/disparity in religiosity in
varied socio- economic contexts.

Besides, this study will, for the first time in India, and
perhaps, globally too, provide a firsthand empirical evidence
on the composite effect of social as well as biological
conditions (viz., health) on the religiousness at the individual
level in a social context. At present, such information is not
abundant and not conclusive, due to lack of scientific study,
even in western context. Moreover, most previous studies
relating health with religiosity concentrated on the effect of
religiosity on health conditions, and not vice versa. This
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proposed research shall throw light on the effect of individual
and group health on the extent of religiosity in a scientific way.

11.0 Conclusion

In sum, the scientific study of religiousness and/or religiosity
in India is in a nascent stage and the above mentioned
information as well as study tool is, unfortunately, unavailable
in Indian context and also scanty in the global academics.
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The main characters of Aputrayee and
Nagaratrayee of the seventies and their spatial
and mental range

Papia Ghosh

Abstract

Satyajit Ray’s three films of the seventies, ‘Aranyer Din Ratri’
(1970), ‘Pratidwandi’ (1970), and ‘Seemabaddha’ (1971) are
collectively known as the urban trilogy. In 1970, he brought a
fundamental change in his film life with Aranyen Din
Ratri . Because before that he made cinemas mainly based on
feudal village life , dark superstitions, or fictional stories. We
first saw the culture of the city in the film Arenyer Din Ratri.
Many, if not all, of the world’s greatest writers and directors
have placed sex deeply in their creations. Although the
director and writer Satyajit was consciously avoiding this
issue, but in one or two of his 70s films, he had to bring in
sexuality very naturally due to the need of the story.

Keywords: Satyajit Ray, Urban trilogy, Urbanity, sexuality.
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1.0 Introduction

The raw material of the cinema is life itself." Human life is the
basis of Ray's film. This recognition was made in 1948, long
before he was making film. Later in the film, his life is
sometimes in rural Bengal (Pather Panchali, Postmaster),
sometimes in the city of Kolkata (Simaboddho, Jana-aranya),
sometimes outside the everyday environment
(Kanchanjongha, Aranyer Dinratri). The background of that
life is sometimes famine (Ashani Sonket), sometimes
Naxalbari movement (Pratidwandi). History is sometimes a
colony (Shataranj Ki Khiladi), speech & socialism
(Jalshaghar), somewhere a prehistoric memory (Sonar Kella),
somewhere a supernatural power (Debi), sometimes in
imaginary land (Gupi Gain Bagha Bain), sometimes a ghostly
environment (Manihar), sometimes a mystery (Chiriakhana).
Ray has depicted life at different times, in different
environments, in different problems.

2.0 Research Questions and Objectives

1. To explain how politics came into his films, if not directly,
but indirectly.

2. Explain how urbanization is portrayed in these three films
of Satyajit Ray.

3.0 Data Analysis and Discussion

Ray has written two classic novels of Bibhuti Bhushan -
Pather Panchali and Aparajito - his Aputrayi and three
contemporary novels (two by Sunil Gangopadhyay and two
by Shankar). Aputrayi's hero Apu and Kolkata's heroes are
Siddhartha (Pratidwandi), Shyamallendu (Simaboddho) and
Somnath (JanaAranya).
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Apu has tried to go towards a specific goal by keeping
in mind his father's words in the society, he has tried to go to
a certain range. Apu (Apurba Kumar Roy), his father
Harihar's dormant hopes, dreams, the last ray of middle-
class aspirations of the early nineteenth century, also the
director's expression of confidence in the early Nehru era.
Despite Sarvajaya's annoyance, her anger, her insistence on
isolation and incoherence, Sarvajoya's daily life has sharply
taken on another dimension in the path of life: Poverty has
bent people, but still hopeful, humane. - And with this hope,
Apu has moved forward by pushing away various obstacles.
On the other hand, the heroes of the Kolkatatrayee have
given more importance to their own thoughts without
thinking so much about the parents of the society. But still
could not establish themselves or reach a certain range. They
have always suffered in crisis among themselves. And in
Calcutta they also seem to be isolated from the range of
Calcutta. The only way to improve or move forward is to
connect with the new civic range. And the liberation of
Shyamalendu, Siddhartha or Somnath is complete. They are
gradually exiled or released from the range. Freed from the
range has driven them out for life. I see Siddhartha crossing
the road in such a competition. The director wants to show
his helplessness by showing Siddhartha in the top angle shot.
He seems to be absolutely trapped here. As he was crossing
the road, he saw a girl and remembered Siddhartha's
anatomical class. But no sexual desire takes place in his
mind. In fact, Siddhartha seems to be isolated from society,
family, city& everything. Once again, Siddhartha sat in the
auditorium and watched the news reel. The budget is being
passed in Delhi. So that a high tax has been imposed on the
high income group and the door of many benefits of the low
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income group will open. A bomb exploded in the
auditorium. But a kind of reluctance towards both can be felt
in Siddhartha. Siddhartha, who was also an enthusiastic
worker of the college union three years ago, who once sold
his class reading books to his brother as a gift to Che
Guevara, is probably more annoyed by the bomb blasts in
the current theater that have disturbed his comfort in the
joke room. Not only does his wristwatch time balance get
lost in this hustle and bustle, he seems to lose balance with
the contemporary flow as a whole. A few foreign hippies can
be seen at the Momentary Cut from the watch shop. This city
brings the appearance of an alien land to Siddhartha. Ray
himself did not like hippies because he was a representative
of the Brahmo Samaj. Analyzing it as a result of the influence
of the Brahmo Samaj, it is not properly explained because
what is meant by devotional Brahmo Samaj is also evidenced
by the fact that Satyajit Ray never existed. The hippies are
shown here mainly to mean Siddhartha's separation.
"... the nineteenth and twentieth century association
with mobility and isolation each of these ideas has a
certain persistence, but isolation for example only
emerges as a major theme during the metropolitan
phase of development .....
From this point of view, it can be said here that loneliness
and speed have been described by the critics as one of the
characteristics of civic life. The beginning of modernity
throughout the nineteenth and twentieth centuries has
resulted in speed and with it comes loneliness. To adjust
with the pace, people have become tired, exhausted, so
money and affluence, for which people do not get tired,
makes everything meaningless. So modern thought
consciousness began to change people's lives, but again
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brought the pain of isolation and loneliness. There is a lot
of stagnation in ancient thought as well as a conciliatory
mentality that seeks to perpetuate relationships, but modern
thought recognizes the concept of individuality, so the bond
of relationship is broken by the conflict of personalities.
Unrestrained people bow down, alone. So in spite of
everything inlife, people move away from each other and
exist like a secluded island. Perhaps civic life and modernity
are responsible for this. So the poet says

".... one more endangered wonder / inside our

inherent blood / playing / making us tired / tired-

tired."
Here too the hero of the poet's poetry speaks of the crisis of
the modern age.

The duration of the rival marks a strange revolution.
Where old values are becoming obsolete, new ones are not
being fully embraced. In fact, the way out of the moneu
plexus is getting blocked. The people of Kolkata are like the
products of New Market seen in this film. There is also the
issue of economic inequality. The subtle strategy of
bourgeois society, fascination of the consumer society, which
forgets the above inequalities, is captured in the film in the
face of the city of Kolkata. The significance of this is that the
key to security today is given to those hands whose
perpetual promise is not unknown. This seems here to be the
voice of an enchanting city. How a section of the young
Bengali generation was forced to go astray in the seventies,
Ray's 'Jano-aranya' can be said to be almost a proposition of
this. Picture date: 1972. The exam scene we see at the
beginning is probably April of that year. Because after that,
when the central character of the film, Somnath, is applying
for a job after passing the exam, the date was written on
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August 2, 1972. There have been several incidents in this
state before and around this date. As a result of those
incidents, the Bengali youth also fell into a state of helpless
motion. At first, the disintegration began within the political
party that most Bengali youth believed in leftist politics (rival
- like Tunu in the picture). Multiple doctrines arose
challenging the theory of leadership. The leaders of the
secret organization were caught one by one. Chief leader
Charu Majumder was caught. Besides, the ruling party in the
state entered the assembly with such a majority that there
was nothing left as an opposition party. State cabinet on July
1972 decided,shots were fired to see the killings - so there
was no difficulty in making this decision. Increased inhuman
torture. This is the political situation of the state. This is a
reflection of the chaotic situation in the education system.

At the beginning of the Janaranya, Ray pointed out
exactly this wound mark in the B. A Part II exam scene of
Calcutta University. Freely cheating is going on in all the
exam centers. Somnath, however, passed the exam like a
good boy. He is a good student: only his handwriting is very
short. Examiner has eye problems. The gentleman from
whom he borrowed the spectacles and saw the answer sheet,
has gone to Naihati as a result inspite of preparation, he has
got bad marks in his strong subject history. Somnath does
not get honors in the end. Just passed. What will he do this
time? Somnath's father said: There are two roads open in
front of them - 'Either make a revolution, or else perish. So
Somnath unknowingly took the second road.

Shyamalendu of 'Simabaddha' but did not suffer in
the fire of unemployment like Siddhartha of 'Protidwandi'
and Somnath of 'Janaranya'. He is a sales manager at the
Peters Fan Company. But he has also forgotten the ideology
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of the educated Bengali middle class of his predecessors.
Shyamalendu's father was a school teacher, but he did not
take up his father's profession. He and his wife have left their
parents and live in a separate house as a family and have sent
their son to boarding school. Shyamalendu has become
completely mechanical. His future seems to be intertwined
with the future of the office. He has no other identity of his
own. He has occupied a large office space by taking unfair
ways. But only his sister-in-law Tutul knows this matter. In
the last scene, therefore, we see that Tutul takes off the
watch which was given by Shyamalendu - this last shot is
very important. Satyajit Ray could have shown the watch in
the close shot but he showed it in the top shot.
Shyamalendu's crisis has been explained through the top
shot. A beautiful relationship that developed between Tutul
and Shyamlendu broke down today. Shyamalendu gradually
became detached from the family and friendships he wanted
to have. Of course, the world he lived in then or the lifestyle
he adopted was very much surrounded by the commercial
world & corporate world. Cabaret dances, races are all
reminiscent of a perishable lifestyle. But the evidence that
Shyamlendu seemed to be detached from all this is found in
the last scene of reaching the flat with a long staircase. For
example, Shyamlendu is tired of running this development
today.

The isolated heroes of Kolkatatroyee have traveled
from one civic range to another, but they have not been able
to connect themselves in any range. Their alienation from all
ranges occurred. For example, at the end of Protidwandi ,
Siddhartha could not adapt to Calcutta and moved to
Balurghat. The film ends there with an ambiguity. At the end
it is seen that a corpse is being taken away and Hari Bol Hari
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Bol is being heard. He did not get the uncompromising easy
life that Siddhartha wanted in Calcutta, so he came to
Balurghat to look for life, but there he saw death. The letter
he writes - 'Iti Siddhartha' ends the letter as well as the film.
There is another connotation that Siddhartha's life seems to
have come to an end like a letter. That means the beautiful
uncompromising life he wanted. On the other hand, we see
the film ending with a bird's call - the call that Siddhartha
heard as a child. He was also looking for a bird in the Kolkata
market. So the call of this bird also brings the interpretation
that - Siddhartha may have got new life back. Can Siddhartha
start a new life by support of Kaya? In fact, it is not clear
what exactly Ray meant here. And we spectators are suffering
from oscillations.

There is a similarity between 'Memories of Under
Development' and 'Protidwandi. Not just the oscillations and
introspection of the central character, but also the style of
the memorable imitation of the small flashbacks. But in
'Memories of Under Development', history is the main and
in 'Protidwandi' Siddhartha is the main. The protagonists of
the two films could not adjust themselves to their social
history. Thought themselves as isolated from everything. But
in a greater aspect, Siddhartha and Sergio (Sergio) are
different. There is no ideal or characteristic purity in Serhio
so he easily picks up a girl from the street to his flat. But
Siddhartha had ideal ethics so he did not go astray like his
friend, although a friend tried to take him down on a bad or
immoral path. Siddhartha and Sergio both look at the city
from the rooftops - their isolation becomes clearer from this.

The Industrial Revolution brought the tide of change
in social and economical life. In all cases. In addition to this,
social life was clearly divided into two parts, rural and urban.
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The economic structure changed. The old social structure
changed to capitalist capitalism. Raymond William says-

"The Industrial revolution not only transformed both

city and country it was based on a highly developed

agrarian capitalism, with a very early disappearance
of the traditional peasantry."*

The modern city is not only a center of earning
money; it has also become a center of knowledge and
science. On the other hand, there are no facilities in the
village. So Apu has moved from the village to the city to take
advantage of these opportunities. While the Aparajito is
being created, India's economy is going through a special
construction process. Indian capitalists want to invest in the
industry. Nehru says that in the case of a mixed economy,
the suffrage of Indian adults is being recognized, which has
pushed the village-based civilization forward. Indications of
this change are found in the Aparajito and this change did
not only come at the social level, it also came at the
emotional level of the individual. The boy of a village has
come to the city with two eyes, his immense wonder, thirst
for knowledge in his mind, wants to sustain his existence in
the crowd of this huge city. Apu in ‘Aparajito’ is the story of a
boy growing up in the context of a huge civic life,

"his family, and the forgetfulness of his

consciousness, his youth and struggles to be more

rigorous. In the end, the old values were abandoned
and moved forward with strong vigor.’

A change in civic life took place, leaving behind old
values. Completely embracing modernity. In the past, there
was the influence of modernity, there was also a desire for
modernity, but the old traditional value was strong. When
this tension or conflict ends, Apu leaves the old and moves
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towards modernity. Apurba Kumar Roy, Apu, not
Bibhutibhushan's, but Satyajit Ray's, come to Calcutta. And
in many ways, this is a mockery of history. Apurba had no
girlfriend. Calcutta captivated him. The neck of Calcutta: its
printing press, the wonder class age of Calcutta: its beauty,
the veins behind its body, the alley like a sub-vein, Apu
enters history in the sub-alley. Later here it is much more
monotonous than geographical.®

In all three of Aputrayi's films, Apu has reached a
certain goal wherever he has gone. The journey from one
range to another was also very simple without hesitation.
Apu was not isolated from any range. It was as if one range
helped him to move to another. For example, when he was at
Nishchindipur in Pachali, that range seems to have led Apu
to modernity. There he started by seeing the train holding
his sister's hand - the journey towards modernity, then one
day he started the journey to Kashi holding his father's hand.
Journey of Apu was rural to urban where Siddhartha's
journey was urban to rural. But after the death of his father
in Kashi, he returned to Nishchindipur (in Aparajita). Then
Apu went to Calcutta for higher education. Apu is writing his
autobiography while sitting in Calcutta. In other words, Apu
has included himself in the range that he has gone to. He was
not isolated from any range. On the other hand, Siddhartha,
Shyamlendu or Somnath is always isolated from his range.
Somnath has become isolated from many ranges. Somnath
did not leave out the range but the range seemed to have left
out him.

The range has helped Apu to dream. She is going to
see the train - going to study - the reality of modernity has
helped her to write an autobiography. Then working in the
press - there was another crisis in all this but still Apu was
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not lifeless. But he accepted the poverty. And he never
denied his ideals, his ancestors.

But in Kolkata, Shyamlendu and Somnath have taken
an economic path to overcome their crisis. They Moved
towards Immorality. For example, Somnath has improved
his job with the help of a prostitute or Shyamlendu has gone
to a big position in an unjust way. In fact, the range of
Siddhartha or Somnath is not helping middle class Bengalis
to dream. Rather it is erasing his dream of modernity.

Each of the film of ‘Aputrayee’ ends with a hint of
moving from one range to another. For example, the film
ends with a journey to Kashi of Apu in Pather Panchali. That
is when the journey from rural to urban. After the death of
Apu's mother Sarvajaya in Aparajito too, Apu left
Nishchindipur again and traveled to Calcutta. His journey
there was rural to urban. In Apu's family too, Apu has taken
Kajal on his neck and traveled on the streets of the city. Here
too his journey from rural to urban. But in the end of the
‘Kolkatatrayee’ ended in the oscillation of the hero, could not
go to any specific goal.

Ray is strongly optimistic in Aputrayee, but he is
strongly pessimistic in Nagartrayee. This frustration of his
has become evident in the characters he has created. The
loneliness, isolation and existential depression of the hero of
the Nagartrayee has suffered in his pain and the life of the
heroes of the Nagartrayee has gone through it. Introspection
of truth-seeking - the world seemed unfamiliar to them as
they considered themselves 'outsiders', they felt isolated,
lonely and pessimistic. The intense guilt of the protagonist is
often associated with this feeling - as a result of which the
protagonist, tormented by the filth of a kind of moral decay,
becomes disoriented by the sting of conscience and the utter
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instability of the divisive being. This will become clear when
you think of the last scene of 'Simaboddho'. Where Tutul is
taking off the watch given by Shyamlendu. Then it becomes
clear to Shyamlendu - the distance of his range with Tutul.
And then he realizes his mistake and is stinging his own
conscience. Aputrayee's Apu is no doubt completely different
from these types of experience. Apu in 'Pather Panchali',
'Aparajit'’ and 'Apu Sansarer' is not bothered by the
meaninglessness of life, although he loves solitude, he never
feels isolated from this world or a lonely pessimistic entity.
Although Apu is a representative of the complex post-World
War II context. In fact, in spite of sorrow, pain, temporary
failure, despair, he loves life and the world deeply. Love the
people around him. Never feel isolated from the reality of the
familiar environment. Even though he is closely associated
with the real world, he has a mysterious tendency to pass.
And as a result of that feeling, his dream worlds was formed
in this familiar world. Beyond reality, he enters the world of
deeper realism with ease. In fact, Apu's inner world is not a
world built on the negativity of any alienation isolated from
the external material world. His sense of modernity of the
country is mixed with his perception. That's right, the boy
Apu in '"Pather Panchali' never consciously indulged in this
feeling. But his acquaintance with various indigenous
elements from his childhood has gradually familiar him with
this realization. That identity happened through the story of
Ramayana, Mahabharata heard in the mouth of mother and
father in childhood.

Siddhartha, Shyamlendu or Somnath have suffered
from the oscillation between external reality and inner
reality. Siddhartha in particular could not communicate with
his social, political reality at all. Judging from this, the
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consonantal inner reality reflected in Apu's consciousness
has no conflict with the feeling that the outside world and
difficulties in life, even the cruel reality, he easily passes from
that difficult reality to the depth of certain feelings of his
inner world. Because of the easy combination of these two
apparent contradictions in his nature, he was able to become
the embodiment of life in the later period, so 'Panchali's' Apu
is writing novels in 'Apur Sansar'. However, Satyajit Ray did
not analyze the aesthetic mystery of Apu becoming a writer
or an artist in his ‘Aputrayee’, the director only wanted to
capture his background here. That context is the mystery of
the experience and consciousness of its reality and inner
reality. The film shows that there was no fundamental
conflict in Apu's life and consciousness between the
experience of reality and introspection. But Siddhartha, in
'Pratidwandwi', has always suffered from the conflict of these
two realities. He could not easily accept the reality outside.
Again, he did not give up his own inner reality easily.

All the deaths in ‘Aputrayee’ have helped to find a
new meaning and flow in Apu's life. There have been five
deaths in Aputrayee and these five deaths have opened Apu's
journey from one range to another. Such as there is an end of
an era for the following the death of Indira Thakuran or
Harihar. And that’s the beginning of a new era. And their
death has helped us to understand the past and the present.
Without history we cannot understand the present properly.
If we don't understand 'past', we can't understand 'present'
properly because the essence of our being is what we were. A
kind of modernism seeks to make history fleeting. But Ray
brought modernity here not to erase history but to signify
the presence of history.
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So excluding Indira's death - Kalikamatra's limb
damage - would not have happened here. Then came Durga's
death. After Durga's death, Apu went to Kashi with her
parents. Here Apu travels to a new range. Harihar's death in
'Aparajito' brings Apu back from Kashi to Nishchindipur.
Here too, Harihar's death has helped Apu to travel from one
range to another. Sarvajaya's death was also released on the
path of fulfilling Apu's wish. (Because Sarvajaya did not want
Apu to learn more, but Apu wanted). Aparna's death in 'Apur
Sansar' is associated with Kajal's birth. Life is not completed
in a circle.

"Our dual sense of Apu's emotional rebirth and the

boy's release into a new and fuller life with the father,

whose lack has so disturbed his early childhood,

provides the whole trilogy with its emotional climax

and eulmination. The boy is very life the young Apu".’
But the movie 'Pratidwandwi' has started with the death of
Siddhartha's father. The death scene of Siddhartha's father is
shown before the title shot of the film. Siddhartha is
standing next to his father's burning cheetah, then the
negative image gradually turns into a positive image - and
the title of the image floats on the screen. In other words, the
film begins with a crisis. This death does not show
Siddhartha in any other range. Rather, Siddhartha is
throwing himself into more crisis.

4.0 Conclusion

Satyajit Ray was not inspired by Pasolini but by De Sica and
Eisenstein. So sexuality did not find a place in his films. But
two scenes in his film ‘Protidwamdi’ featured sex. In fact,
love, body, sex are part of our life. So sexuality has returned
again and again in world literature and world cinema. A
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discussion of these three films was necessary to show that
Satyajit Ray was no exception to this and to show the
turbulent politics of the seventies.
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Abstract

Chuck Berry was the founder of Rock music in the World.
Bengali Rock culture started in Bengali music with the bengali
band called 'Mohiner Ghoraguli '. And then Rupam's efforts
made bengali rock music become very popular. There is
innovation of thinking and originality in Rupam's rock music.
Rupam explains the philosophy of Bengali Rock Music
through his lyrics. Rupam always pointed us in a crystal and
clear way by his lyrics that songs are always not for
Entertainment but sometimes for Edutainment. When we
found the reference of the legends like Joan of Arc, Erich Von
Daniken, Salvador Dali, Nabi Ibrahim etc. in his song, then we
can emphatically say that it will certainly enlighten our
thinking power instead of degrading it. The main objective of
my article is to establish that Rupam's rock songs are not
degenerating culture rather these are full of poetic elements.

Keywords: Rock Culture, Bengali Rock Music, Rupam Islam,
Fossils.
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Deconstructing the Perception of ‘Gender’ in
Language

Arghyadip Mondal

Abstract

The concept of gender was introduced in our early stage of
learning English and Bengali prescriptive grammar. In the
field of gender the difference between English and Bengali is
related to pronoun. As in case of English, the pronouns,
which are used for 3rd person singular number (he, she, it),
are assigned to sexual perception.' But in Bengali there is no
gendered pronouns. In both of these languages all the non-
living things come under the category of Neuter Gender and
among the living things some nouns (in case of English some
pronouns too) assigned to masculine referents, come under
the category Masculine Gender (boy, balaka etc.) and some
assigned to feminine referents, come under Feminine Gender
(girl, balika etc.). And the rest unrecognisable nouns are
Common gender in general (baby, sisu). This is the simple
perception of ‘Gender’ in language because these languages
do not have any masculine or feminine perception for nouns,

! By the use of the term sex here, we refer to the normative category of
women and men. In the following text, we will use the terms sex or gender
identity for women and men referents.

283



unless they refer to biological sex. But there are many
languages who have gender for each and every noun. They
are called ‘the gendered languages’. According to Wikipedia
In linguistics, grammatical gender system is a specific form of
noun class system, where nouns are assigned with gender
categories that are often not related to their real-world
qualities. In languages with grammatical gender, most or all
nouns inherently carry one value of the grammatical category
called gender; the values present in a given language (of which
there are usually two or three) are called the genders of that
language.” Such as, Sanskrit, Hindi, German, French,
Spanish, Italian, Russian etc. According to Jemma Prior,
gendered language is commonly understood as language that
has a bias towards a particular sex or social gender.* So most
of the time it is said that language through its communicative
functions biases the social gender representation. This paper
aims to highlight that the idea of ‘Gender’ in a language is
assigned with two different linguistic aspects suggested by
Gottlob Frege, i) Sense and ii) Reference. In this paper an
attempt is made to establish the different perceptions of
Gender between ‘the gender of a word’ and ‘the gender of the
object which is referred by the word’.

Keywords: Gender, Gendered Languages, Sense & Reference.

2 https://en.m.wikipedia.org/wiki/Grammatical gender

3 www.britishcouncil.org/voices-magazine/what-is-

https:
gendered-language#:~:text=It%20doesn't%20have%20a,particular

%20sex%200r%20social%20gender.
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1.0 Introduction:

Language, which acts as the primary medium of
communication between people, is one of the breeding grounds
of patriarchy. The fact that women are subjected to certain
roles is arguably because of the rampant usage of gendered
languages. To put it simply, the way we speak reveals many
facets of our behaviour and biases.”* This statement is clearly
talking about the gender problem within a language. This
argument goes further when we dip into the queer and
feminist views of languages. The primary argument begins
with the gendered pronouns, such as, he, she etc. According
to queer and feminist views these pronouns nothing but
strengthen gender binarism classifying gender into two
distinct forms, ignoring others. Most of the time the word
‘man’ is also used as a pronoun and more specifically as a
gender neutral pronoun. But according to Mercier this
nonbinary attribute of man is much more complex. Either it
is assigned to i) someone of unknown sex or, ii) a collective
perception of mankind (including man and woman). This
usage of ‘man’ overshadows the existence of ‘woman’ from
language. The Sanskrit word purusa expressing the meaning
of ‘individual’ becomes also problematic with this argument.
As the solution, an inclusive society can be built by the usage
of the pronouns like ‘they’ (specially in singular) and ‘their’
considering these to be gender neutral pronouns. Frye argues
that the sexual representation of Singular personal pronouns
are irrelevant in a lot of cases. Constant mention of such
words assigned with biological sex concretize the importance
of sex (or a particular sex) in all areas. Theorists like Spender

4 https://livewire.thewire.in/gender-and-sexuality/how-gendered-

language-enforces-patriarchy/#:~:text=Language%2C%20which%20acts
%20as%20the,0f%200ur%20behaviour%20and%20biases.
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mentioned this as sexism in language, There is sexism in
language, it does enhance the position of males, and males
have had control over the production of cultural forms.?
The problem with the gendered pronouns goes much further
while dealing with the gendered nouns and gendered
adjectives in other gendered languages, like, Sanskrit, Hindi,
German, French, Spanish, Italian, Russian etc. In these
languages each and every noun has its particular gender and
the adjectives, associated with that noun, follow the gender
of the noun (ex. Sansk. sundart nari, Latin. pulchra puella).
For this, most of the people try to avoid these languages and
shift to English.°

In this paper the perception of gender and sex within
a language will be questioned again. And to those questions
some answers will be given accordingly to deconstruct the
perception of gender within Language. Along with that an
attempt is made to trace a reason of gendering a language.

2.0 Gender in Languages:

Most of the time the arguments, which are spoken of,
mention ‘language’ (both in singular and plural form)
without any proper indication of which language. And
sometimes it is specific about English. But most of the time
the examples from English language is being stated while
arguing against the problems of languages in general (not
specifically English). If the gender problems of languages are
acknowledged, there must be specific mention of the

* Spender 1985: 144

® The people, capable of speaking Hindi and English both, avoid Hindi and
converse in English instead. They point out the reason to be its gender
binarism.
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language which is being talked about. Suppose in English,
the problems with the proper feminine pronouns. It is said
that there is no proper feminine pronoun in English, because
the pronoun ‘she’ has been made adding an ‘s’ before ‘he’.
Same argument goes with ‘man’ and ‘wo+man’. This can be
acknowledged as a problem specified to English (also
Sanskrit sa>sa, nara>nari). But this is not a common
problem among all the languages. Suppose German uses er
for ‘he’, sie for ‘she’ and Mann for ‘man’, Frau for ‘woman’. So
different words are there. This specific details should be
understood because the construction of gender among
various languages are very different to each other. So the
gender problems should not be spoken of in general but in
specific manner.

When a language is marked as the breeding grounds of
patriarchy or to some extents sexist, the primary key which
must be looked for is history. Language, always being under
a spontaneous process of changing and evolving, cannot be
governed by human force. Human influence, restrictions or
suggestions can be or should be there but those cannot be
the primary features for figuring a language. No language,
made out of external influences, could never survive. But on
the other hand the patriarchal influences always found their
way to constructing some gender norms. Such as in English
there is no feminine word for ‘chairman’ or ‘fireman’. In this
case the pages of history should be flipped again. Nowadays
various options are introduced to people as their profession.
But it is known to tall that the scenario is quite different.
Limited professions were there to people in pre-modern age
in Europe (more specifically, before French revolution,
renaissance). Most of the time the male members of the
family were associated with the very few occupations. That is
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why, there are still some words which represent only men
entities. Patriarchy is in the centre of this disparity. But the
patriarchy in society was intentional (or forced) but the
patriarchal stresses in languages might be influenced (by
patriarchy) but are not intentional. It grew spontaneously
with the patriarchal system of the society.

While speaking of the problems regarding gender
binarism of languages, one thing must be remembered that
the concept of gender in language is different than the
concept of gender in real life. Not all the languages represent
the idea of biological sex through their pronouns. And there
are some languages which don't use any person pronouns in
nominative case. Such as, Classical Greek, Classical Latin and
among modern languages Spanish. In case of nominative
personal pronouns, particular verb conjugation expresses the
exact person and number. As example, amo in Spanish and
Latin and Italian means ‘I love’, there is no need of the
personal pronoun T. So in case of 3rd person singular, amat
(Latin), it represents the pronouns ‘she loves’ or ‘he loves’.

While dealing with gender in language, the
distinction of English from other languages must be
understood. In the field of gender the difference between
English and Bengali is related to pronouns. As in case of
English, the pronouns, which are used for 3rd person
singular number (he, she, it), are assigned to sexual
perception. But in Bengali there is no gendered pronouns. In
both of these languages all the non-living things come under
the category of Neuter Gender and among the living things
some nouns (in case of English some pronouns too) assigned
to masculine referents, come under the category Masculine
Gender (boy, balaka etc.) and some assigned to feminine
referents, come under Feminine Gender (girl, balika etc.).
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And the rest unrecognisable nouns are Common gender in
general (baby, sisu). This is the simple perception of ‘Gender’
in language because these languages do not have any
masculine or feminine perception for nouns, unless they
refer to biological sex. But there are many languages who
have gender for each and every noun. They are called the
‘gendered languages’. Such as, Sanskrit, Hindi, German,
French, Spanish, Italian, Russian etc. According to Jemma
Prior, gendered language is commonly understood as language
that has a bias towards a particular sex or social gender.” So
most of the time it is said that language through its
communicative functions biases the social gender
representation. The idea of ‘Gender’ in a language is assigned
with two different linguistic aspects suggested by Gottlob
Frege, i) Sense and ii) Reference. Based on this idea the
different perceptions of Gender between ‘the gender of a
word’ and ‘the gender of the object which is referred by the
word’ can be explained. For this understanding Sense and
Reference is important, The reference of a word is the relation
between the linguistic expression and the entity in the real
world to which it refers. In contrast to reference, sense is
defined as its relations to other expressions in the language
system. Thus, there are words that have a sense, but no
referents in the real world. Other words may differ in sense,
but not necessarily in reference, and vice versa.® And Referent
is the real life object which is being identified by the Sense or
the Word. For the gendered languages each and every noun

” https://www.britishcouncil.org/voices-magazine/what-is-gendered-
language#:~:text=It%20doesn't%20have%20a,particular%20sex%200r

%20social%20gender.

® http://www.ello.uos.de/field.php/Semantics/Referenceandsense
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has it’s particular gender. And most of the time there is no
relation between ‘the gender of a word’ (Sense) and ‘the
gender of the object which is referred by the word’
(Referent). As example, in German der Loffel (spoon) is
masculine and die Gabel (fork) is feminine. The same thing
happens with the other gendered languages, like in Spanish,
el vaso (glass) is masculine and la mesa (table) is feminine.
Not only the modern European languages, but also Indian
Classical language Sanskrit has also the same gender system.
Such as sayya (bed) is feminine, ghatah (pot) is masculine.
Other classical languages like Greek and Latin are no
exception. It is known to all that in modern Indian
languages, Hindi is also gendered with it's gendered
adjectives. In case of European languages, they have proper
‘Gender Markers’ before the nouns. For German der
(masculine), die (feminine), das (neutral). For Spanish el
(masculine), la (feminine). The use of different Gender
Markers are common in different European languages. These
Markers mark or identify only the ‘gender of the word’
(Sense) not the Referent or the real life object. Though
Sanskrit does not have any Markers but in this case of the
Sense is gendered but the Referent is not. In case of English,
only the nouns having biological sexual representation, are
marked as masculine and feminine or in some cases
Common. But in English, the gender of the Sense or the
word is not there. So in English the perception of gender is
quite different than other languages.

According to some Feminist using ‘he’ and ‘man’ as
gender neutral pronouns represent the patriarchal base of
language. It is about English. In Sanskrit the word purusa is
most of the time represented as ‘individual’. Most recently
there was a controversy regarding the Mantra “putran dehi”.
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An article was published from Anandabajar claiming that the
Mantra should be rectified as “santanan dehi”. It is because
the word putran is used as a collective noun in plural form,
both for sons and daughters.’ Again the concept of gender
was mistaken. Sanskrit cannot be dealt like English. If there
is a problem with putran because it is a masculine word,
there should be problem with “santanan” because it is also a
masculine noun. Both putran and santanan are a-karanta
pumlinga sabda (a-ending masculine word) and follow the
declension of “nara sabda”. If putran is not inclusive, so not
santanan. In case of Sanskrit the structure of the language
must be understood properly. The words (Sense) have their
own genders and the referents have their own. Sometimes
they match and most of the time they do not. In Sanskrit
pluralization of nouns are inclusive. Such as pitarau and
matarau, they both represent both of the parents not ‘two
fathers’ or ‘two mothers’. Same with putran. But this
argument does not deny the patriarchal dominance over
women in the then era.

There are also some interesting cases where biological
sex is represented by the word belonging to different gender
(the gender of the Sense is different from the biological sex of
the Referent). As example, dara is a masculine word (the
Sense is masculine), a-karanta pumlinga sabda (a-ending
masculine noun) and also follow the declension of ‘nara
sabda’ but the word means ‘wife’.” It is not that only
feminine Referents are identified with the masculine words
or Sense but there are such feminine words which represent

® https://www.google.com/amp/s/www.anandabazar.com/amp/west-

bengal/kolkata/this-puja-pray-something-for-your-daughter-also-
1.1054533

% This word dara is always used in plural form (darah) that means “wives”.
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masculine referents. Like devata is a feminine word, a-
karanta strilinga sabda (a-ending feminine noun) follow the
declension of ‘lata sabda’ but it means ‘god’, a masculine
referent. Same things happens in German, the word ‘das
Mddchen’ is neutral but the referent is feminine ‘the maiden’.
All these examples prove that ‘the gender of a word’ and ‘the
gender of the object which is referred by the word’ are
different from each other. And in case of gendered languages
the gender of the Word (Sense) has nothing to do with the
biological sex of the Referent.

Now before coming to the gendered adjectives, it will
be relevant to trace a reason of gendering a language. These
two might be interconnected discourse. In this case another
dimension would be added here, that is Rhythm (or rhyme)
or Chanda. It can be said that Rhyme (or Rhythm) is a part
and parcel of gendered languages. Again history would help
us to trace the answer. All the ancient literary evidences we
have got, such as Rgveda, The Epic of Gilgamesh etc. are in
poem format. They are verses, having proper rhyme (or
rhythm). So this can be said that most of the ancient
languages were used in proper rhyme. A simple question
occurs that what is the easiest way to rhyme a language? Now
the concept of ‘gendering a word’ comes. In English we say
‘beautiful girl’, there is no rhyme, but in Sanskrit we say
‘sundart nar?’, in Latin we say ‘pulcra femina’. Another
example, in English we say ‘the dark house’. In Sanskrit we
say ‘andhakaram grham’ and in Latin ‘tenebra casa’. In case
of both Sanskrit and Latin we find rhyme in a very simple
phrase and it is possible because of the gendered adjectives
following the same gendered nouns. If the adjectives rhyme
with the nouns, making poetry becomes much easier. And to
rhyme the adjectives with nouns, they (nouns) are gendered.
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In most of the cases feminine nouns have particular gender
marker. In Sanskrit certain pratyayas" (inflections) are added
after some masculine words, such as arya (masculine) > arya
(feminine) and nara (masculine) > nar? (feminine). It
happens in modern day languages too. Like in Hindi we say
‘rota hua larka’ (the crying boy) and ‘roti hui larki’ (the
crying girl). Most of the time the adjectives follow the same
markers of the nouns, this helps to create the rhyme in the
simple sentences or even in the phrases. When the nouns and
pronouns the following adjectives were gendered rhyme
comes spontaneously. And it is mentioned before that Rhyme
(or Rhythm or Chanda) is the part and parcel of ancient
languages. And the modern languages are evolved from the
ancient languages. So rhyming can also be a cause of
gendering languages. But still exceptions are there.
Gendering a language is not always a sign of patriarchy. But
again this argument does not deny the patriarchal dominance
over the women in the then era. And to some extents
language was (is) influenced by patriarchy. Because not a
single reason can form or regulate an entire language, there
must be other strong influences too.
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Future Plan: IBWTL-4
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International Bilingual Webinar on Tribal
Lifestyle 4 (North-East India: Languages-
Culture-Anthropology-Linguistics)

Website: http://www.indianadibasi.com/conference &

https://sites.google.com/view/ibwtl-4-2024 .

Call for Papers

You are invited to submit your research papers (either in
ENGLISH or in BENGALI) for scholarly presentation under
following Sub-themes [Theme areas].

Sub-themes

1. Tibeto-Burman Languages || fs&fe-3 =t

2. Tibeto-Burman Linguistics || fo%fe-3= SR

3. Tibeto-Burman Culture || foRfS-=f 715t

4. Austro-Asiatic Languages || SI0g1-a#m=ifos o=l

5. Austro-Asiatic Linguistics || S0g-aFribs eiaifqests
6. Austro-Asiatic Culture || SCg- a6 scgle
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7. North-East Indian Languages and Cultures || $@3-2&
SESEAC SR

8. Endangered Languages and Cultures || R* ¥l @ 5igfs
9. Ancient Indian Cultures || &5 SIS FFfo

10. Cultural Transmission || icgfes afewe

11. Religious Studies || ¥5(eif¢F Sgr= / «=f fwyl

12. Folk Technology || 5T efe&

13. Scholarly Literary Criticism || STISeISee ©ifg FACeTo
14. Clan, Clan-sign, Tattoo, Totem, Taboo, Motif, Kinship
relations || ¢o11@, ¢oN@-"=17<F, B71G, CBICB, G5iY, NI,
FaR/ae T

15. Tribal Literature and Translation || Sitfwa FifEe; © Sgam
16. Language, Technology and Artificial Intelligence || S,
egfe a3z wfRebmE Srbfee™

17. Media Communication and Culture || S SI€5 @ 7S
18. Word, World and Meaning: Rethinking about the
Traditional and Classical Approaches || */, I=hie @ *=rief:
YRS @2tore Li=el

19. Philosophy of Language and Linguistics || ©i¥l @ ©iaifkesiq
e

20. Film Studies || 5=1oba Rl

21. Art & Aesthetics || F¢1l 8 AUToG
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