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ABSTRACT

Culture refers to way of life. The food people eat, drink, wear or
speak, even the God which is worshiped, all are aspects of Culture.
In short, the way people think and does, is called Culture. The life
of Indians was documented in Sanskrit Literature. Even from the
historical perspective many unpublished manuscripts are still
relevant today to study the past. The complete vision of society’s
cultural and traditional resources is possible only through critical
edition of a particular text. In this paper a particular unpublished
text named ‘Itih@sottama’ seems by the name anyhow related to
Itihgsa or Puyafia. But the most unique feature of the text is the
orientation of Bhakti. Some of the ideas are still followed by the
devotees of VaiShavism to preserve their cultural heritage. Even
the other diverse dogmas and belief systems are propounded.
References can be traced in the format of stories. Dealing with
diverse topics, it is considered a source-book of various cultural
traditions of the ancient Indian society. Which is done by the
present author as her M.Phil Dissertation. Based on that the study
of the cultural part from the text ‘Itihgsottama’ to discuss the
religious idea of that particular society. This paper attempts to
discuss and analyse Bhakti and other beliefs as described in the

text.

1.0 Introduction

The term Itihgsa, means ‘historical event’ or past event. The Mahabhgrata is the best

specimen of that which declares, ‘this is the best of the Itihdsas'. Here a particular unpublished

text named ‘Itih@sottama’ belongs to the classical Indian narrative tradition. The text seems by

the name anyhow related to Itihdsa or Purafa. The philosophy of the content of the present

text has proved the present writer wrong. It is a poetry composition in 25 chapters. The author

1 Mah&ébhdrata,1/2/237
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of Itihgsottama is anonymous. Identifying the place of origin of text is also difficult. It is more
difficult and virtually impossible to pass any judgement on the date of the text, due to the lack
of any conclusive evidence or clue. In spite of that, the approx date would be before 11th
century because Itihdsottama was mentioned in Namamdlikd (15th century) of Bhoja', &
Haribhakti Vilgsa(16th century) of Sri Gopala Bhatta. The unique feature of the Itihdsottama is
that, it always resorts to examples while elucidating any concept or idea for the sake of
educating the common mass specially women and sudra. The text says Krsna is the supreme
Godhead. Here Bhakti and other diverse dogmas and popular belief systems has propounded
through stories, myths, narratives. There are Akhydnas from Mahgbhdrata, Purépa also etc.
This text is a result of the Pdricargtra and the Bhagavata cults of Vaispavism around g™
century CE. Bhakti marga enables human beings to devote their entire being in an unselfish
and unconditional way to God. Itih@sottama deals with diverse topics so it is considered not
only a selection of stories but also a kind of a source-book of social history which throws light

on Indian philosophy, culture, ethics and Bhakti tradition etc.

2.0 Research Question

The Main research question of this paper is that how the Itih@ssottama has become the source of
cultural amalgamations? It is really not possible to analyse culture as mentioned in the Itih@sottama
in a short paper. Instead, this paper is an attempt to discuss some aspects of cultural amalgamation
as described in the text. Specially Itih@sottama is compilations of stories from itihasa and purana But

it shows its familiarity with the tenets of Bhakti and the dogmas of VaiSnava sect.

3.0 Research Methods

1. collecting data from five chapters of critical edited text Itihdsottama’.

2. comparative study of the discussed topic from all the variant of the Manuscript.

3. descriptive analysis of the chapters

Although overall cultural study is not largely explained in this paper but The methodology section
includes data collections from five chapters of five different Manuscripts described by New Catalogus
Catalogorum which is an extension of Aufrecht’s Catalogus Catalogorum. Five were used here for
M.phil. research. Name of the Manuscripts were given on the first letter of the script has used in the
MSS.(e.g. D>Devnagari & M>Malayalam)

The details of manuscript are as follows™:

Ms D1, Repository: Adyar, Devanagari script, Good and well-conserved, complete.

1 Shastri, Haraprasad. (1934). A Descriptive Catalogue at Sanskrt Manuscripts in the Govt. Collection under the
care of the Royal Asiatic Society of Bengal. vol vii, Kavya. p. 564.

2 “Critical edition of Itih@sottama” was the topic of M.Phil dissertation of present author of the paper. It is
restricted up to first five chapters of the text. Present author would aim at enlarging the ambit of the research
and acquire more insights into the text over time.
http://www.sanskrit-lexicon.unikoeln.de/scans/ACCScan/2013/web/webtc/download.html [last accessed
22.1.2022]
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Ms D2, Repository: Mysore Oriental Research Institute, Devanagari script, not look very old, good
in condition, not complete, colophon absent.

Ms D3, Repository: IGNCA, Devanagarl, micro film style

Ms M1-Repository: Kerala, Kariavattom, old Malayalam script, worm-eaten, complete,

Scribe: Narayanan Mitran, Nambooripad

Ms M2, Repository: Kerala University Kariavattom, old Malayalam, worm-eaten, incomplete’.

4.0 Data Collection

Because the author is anonymous so identifying the place of origin of a text is difficult. The same
applies to Itihdsottama. The maximum number of Manuscripts are towards a South Indian origin.
The text refers often to places of north India, e.g., Indraprastha, Kurukhetra etc., and, on the
whole, has a pan-Indian character, in harmony with almost all our canonical texts. It is most
unfortunate that the identity of the author of the text could not be determined. If any argument
with respect to the place of origin of Itihasottama is entirely based on conjecture and speculation,
then it is all the more difficult and virtually impossible to pass any judgement on the date of the
text, due to the lack of any conclusive evidence or clue. Approximately the date would be before
11th century because this text was mentioned in Namamalikd (11th century) & Haribhakti

Vilgsa(16th century). Not a single commentary has been discovered yet.

5.0 Data Analysis, Result and Discussion

i The author compares Itihasottama with the eighteen Purgpas as a substitute of
themselves(Astadasapurdpasanksepa)’. First chapter starts with salutation to the Jagannatha or

Narayana, the all-pervading supreme being of the universe’.

ii. Second chapter named GautamasiSyasamvada throws light on the Indian wisdom and
morality of relation between a Guru and his disciples. It is made clearer by a story of how sumati
kapila and other Sisyas after a lot of effort succeed high state by worshipping and serving their
guru, sage Gautama. It also teaches how to attain supreme bliss through the practice of Bhakti’,
The text upholds Krsna’s glory through its various narratives and eulogies because he is the

supreme Godhead.

3 Name of the Manuscripts were given on the first letter of the script has used in the MSS.(D>Devnagari &
M>Malayalam)

1 New Catalogus Catalogorum which is an extension of Aufrecht’s Catalogus Catalogorum refers eleven
manuscripts of this text. Five of them were used here for this research.

2 astadasapurapesu Srutesu vidhiptrvakam|

yat phalam j3yate pumisam tadasya Sravapad bhavet ||Itih@sottama,1/5|

3 prapipatya jaganndtham ndrdyapamandmayam |

itih@sottamarm puflyarm pravakSyami yathatatham [[Itihdsottama,1/1||

4 adhitavedasastro'pi na krtadhvarakarmyapi |

yo bhaktim vahate vispa tena sarvam kstam bhavet/[Iitihdsottama, 3/43||
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iii. Itihasottama encompasses both the narrative and the spiritual, paradigms yielded
respectively by the Mahabhgrata. Example of ideal disciples abound in the epic, the most famous
of them being grusi utanka and Arjuna. These texts contain prescriptions and solutions for almost

all problems in human life, across time and space.

iv. J/igna marga is difficult for the common man to pursue. It emphasises on the realisation
of the Self as the nirguna Brahman, a concept hard to grasp. Therefore we find the rise of the
Bhakti marga which enables human beings to devote their entire being in an unselfish and
unconditional way to God (in personal form), thereby relinquishing all desires, worries and worldly
attachments. Though the Bhakti marga is apparently different from the Jiidna marga, there is no
innate difference between the two at the end, because both lead to the same goal of niSreyasa.
Knowledge means effort but Bhakti is effortless and spontaneous. While purusarthas are four
(dharma, artha, kama, moksa), Itihasottama deals primarily with Bhakti'. The story of Vikuksi
mentions how even a sinner(dog eater) is saved. We can relate this story with angulimal
(murderer) of Buddhist literature also. Here we notice a synthesis of the doctrines of Karma,
Bhakti, JAidna, Yoga etc. along with other diverse dogmas and popular belief systems. Bhakti
marga enables human beings to devote their entire being in an unselfish and unconditional way
to God. Itihasottama deals with diverse topics so it is considered not only a selection of stories
but also a kind of a source-book of social history which throws light on Indian philosophy,

culture, ethics and Bhakti tradition etc.

V. This text discusses a number of topics which are very popular in Mahabhgrata and
Purapas, through a master-disciple-dialogue (gurusisyasambhasasiam) between the saint Bh/gu
and Saunaka. 1t is an Upanisadic mode of teaching’. Itihdsottama always resorts to examples
while elucidating any concept or idea for the sake of educating the common mass. Such a method
makes abstruse theories and moral precepts easy to understand and more pragmatic. The
narratives in these works being rich, entertaining, practical, with a deep understanding of the

world order, bearing a lofty thought, invariably cut deeply through our minds.

vi. In the chapter Indrasgkalasamvdda, when Bhrgu was asked by Saunaka about Dharma he
proclaims Ahis7sa or non-violence as the best Dharma and he illustrates the thought through the
story of a conversation between Indra and Sakala, a brghmana from Indraprastha. The
Itih@sottama ordain ancient Intellectual ideas like Ahif71sa Daya, Dana, Tapa, Sama, Dama, Asteya.
All of which are reflected in the same ideas depicted in Pus@pas. This is propounded also by the
early Acharyas of the later period e.g. Ramanuja, Vallabha Madhva etc. Here we notice a

1 akificanasca munayo bhaktyaraddhya jagatpatim/

yata muktim naraSrestha dharmdrthau ca tatha'paref[ltihdsottama, 3/41||
antarm gato'pi vedanam sarvasastrarthavedyapi |

yo na sarveSvare bhaktastarm vidyat purusadhamam(Itihasottama, 3/42/
2 evam krtva guroh samyak Susrtsam vidhivad gurum |

tameva Saranam gacchenmanovakkayakarmabhih ||/tihdsottama, 2/13||
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synthesis of the doctrines of Karma, Bhakti, J/iana, Yoga etc. along with other diverse dogmas and

popular belief systems.

vii. Related to and contemporaneous with many Purapas, there was also a distinct body of
VaiShava canonical texts, known as the Pdricargtras. Taking much of their material from the
Puranic VaiSnava tradition, these texts glorify the primarily non-Vedic deity Narayana, identified
with Visnu, and prescribe sectarian devotion and worship with respect to him. Although heretical
in its initial stages, the Pd&ricaratra system gradually assimilated the Vedic and quasi-Vedic
doctrines, e.g., Samkya, Yoga, Vedanta etc, and therefore was found authentic by later authorities
like Yamuna and others. There was apparently no difficulty in identifying the P&rsicaratra-Purana
tenets as having had a Vedic origin. Historians are of the opinion that the P&ricargtra and the
Bhagavata cults got amalgamated at a certain point of time, thereby announcing a syncretism
between Narayana, Visnu and Vasudeva-Krsna. May be this amalgam was propelled by an
impetus to checkmate the surge of heretical creeds like Buddhist-Jaina-Carvakas.Knowledge means

effort but Bhakti is effortless and spontaneous.

viii, It is clear from [Itihgsottama that any sinner can be purified by the
utterance(Namasamkirtana) of the holy name Visnu', which exists in practice in present time
also. It is said that even a dog eater who struggles to do it cannot commit so many sins that they
cannot be purified by the chanting the holy name of Visnu. Haribhakti Vilasa used this as a
source text. Itihasottama says “Svddopi na hi Saknoti kartur? pdpdni yatnatafi t@vanti y@vati
Saktirvispornamnosubhaksaye”. To spread the glory of the utterance of the holy name It gives
stress on Namasamkirtana which is mentioned in Haribhaktivilasa also. Svapopi namasmytiradi
purmisafr ksayam karotyahita paparasefi| prayatnatalr kirm punaradi pumisai prakirtite namni

Jjandrdanasya

6.0 Conclusions:

The mode of narration in Itih@sottama is in harmony with the layered narrative pattern. This
particular style enables the author to weave into the framework of a single narrative, multiple
stories and legends. This is generally realized through the employment of dialogue. It serves
diverse purposes, e.g. moral lessons, lessons on duties of a king, multiplicity of view points on a
single issue, or merely preservation of historical tradition. Education should aim at overall
character building and not merely on sharing information. The main purpose in these texts is not
mere narration, but to bring people closer to the path of dharma through Vissu bhakti. The
verses and aphorisms of this bhakti oriented text is to stress on moral and social virtues like
compassion, philanthropy, universal brotherhood, non-violence, truth and moral disciplines. This
unpublished text is a synthesis between narration of events and moral lesson to build the
character of human being. So, It is not fully history or Purama or bhakti text. Literary text does

not have only single purpose. Post structuralist like Jacques Derrida and Michel Foucault have

| Svddopi na hi Saknoti karturis papdni yatnatah| tgvanti yGvati SaktirvisporngmnoSubhaksaye”.Haribhakti
vilgsa, 11/343
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argued that truth is always relative therefore, there is no “one” authentic history. One’s truth
become another’s myth or false. The ideal study of history should be a synthesis between the
narration of events and moral lessons. The Indian canonical text like Itihgsottama exactly served
this purpose. Their approach is clearly midway between didactic and documentary, and no story
narrated in this text which is without a moral purpose. The main purpose in these texts is not
mere narration, but to bring people closer to the path of dharma through Vissu bhakti. Even
Ramakant Chakraborty stated “the bhakti verses and aphorisms stress the need of cultivating
moral and social virtues like compassion, philanthropy, universal brotherhood regardless of friends

and foes, non-violence, truth and moral discipline”.

7.0 Future research:

Even the existence of this text proves that undeniable primacy and priority of the Ramdayasia, the
Mahabharata, the Purdpas were not the end. Although the Mahabharata, itself is called
“Itihdsottama”™ and present also too. Sometime line are same in both the text. Both are not same
in nature rather present text is very close to the samuccaya literature. It opens a new genre of
Ancient Indian Intellectual tradition. An exhaustive, comparative study of Itih@sottama and other
texts, e.g. the Mahabharata or the Itihasasamuccaya, can also be thought for better understanding
of culture. There is still room for further speculation regarding the date and authorship of
Itihasottama. Another area to explore in the future is the story of Vikuksi has multiple versions
spread in different texts, e.g., the Vispu Purgpa (4am$a 2™ adhyaya), the Bhdgavata (9" skanda
6" adhyaya), etc., and it would be interesting and necessary to compare them in the light of the
Itih@sottama version. For textual criticism and cross check with other literature the present
author would like to aim at enlarging the ambit of research and acquire more insights into the

text over time.this unfinished work as soon as possible.
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